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EDITORIAL    
         

It gives us immense pleasure to bring out the Vol. 4 No. 1 (February 2020) issue of 
Vasant Sahastradhara: An Interdisciplinary Journal (Peer Reviewed) of Vasanta 
College for Women, Rajghat, Varanasi. The present volume is a scholarly collection 
of eleven articles from different disciplines of Humanities and Social Sciences. It 
has been truly said by the Lord that may the wicked become good, may the good 
realize peace and may the peaceful be released from all the bondage and those who 
are released or have attained ‘knowledge’ redeem others. Knowledge sharing is one 
such act and also a step to humanity. Each article in the volume not only shares 
ideas but address one or other social, cultural and economical issues around us. The 
first article in the line attempts to understand governance in the light of Kautilya’s 
Arthashastra and Thirruvaluvar’s Thirukkurala. The article frames an approach to 
see how far the philosophies which were laid in ancient times still have their impact 
on contemporary sustainable progress. The second article gives detailed benefits of 
education as a tool for Indian women and the tremendous initiative the government 
has taken so far. The third article is in form of a research paper by a fellow of IIAS, 
Shimla where she touches upon the survival issues as put forth in the Sri Lankan 
diaspora fiction Island of A Thousand Mirrors by Nayomi Munaweera. The paper 
presents a situation, which is common to us all. The fourth article discusses the 
significance of value-based education in social development and showcases the 
imperative role of institutions in the self-enhancement of the students. The fifth 
article is a catchment study of the early historic site of Rajghat in Varanasi. The 
article is based on a village-to-village survey and remote sensing techniques. The 
sixth article delves deep into the concept of Kirttan, relatedness between prayers and 
Kirttans and the secret bliss attained through it. Kirttans essentially lead us to a good 
life, which is spiritual in nature. The seventh article is a meticulous study of copper 
smelting furnaces in ancient India. The eighth paper involves itself with usage of 
Hindi by the students and frequent mistakes they do during writing. It also presents 
a few remarkable suggestions in the light of New Education Policy and highlights 
the need of embracing Hindi language for its further worldwide recognition. The 
ninth article is an elaborate discussion of the contribution of female labourersto the 
overall development of Indian villages. It also talks about the betterment of these 
unprivileged women who are undoubtedly an integral part of the wholesome rise of 
Indian society and economy. The tenth article is an outcome of in depth study 
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Karma philosophy as propounded by Lord Krishna in Srimabhagwadgita. The 
article truly considers the utility of Karma in resolving the contemporary conflicts 
and human miseries the world faces today and in achieving a utopian state. The 
eleventh article ponders on the social relations between Nepal and India in the light 
of historical inscriptions and emphatically says that both the nations share a healthy 
relationship since time immemorial. Vasant Sahastradhara has tended to form an 
interdisciplinary collaboration through the volume. It would be appropriate to state 
that everything is subjective in the human mind; nevertheless, our emotions, our 
opinions and our objectives are all relative. 

We look forward to the continued support of our readers and are hopeful to receive 
their responses. 

 

 

*** 
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Indian Ancient Classical View on Ethics In Governance And 
Management-How Relevant Is It Today 

Dr. Ranjana Seth* 

Abstract 

 This article makes an attempt to understand governance with two classical sources 
from Ancient India as a possible source for tackling the lack of ethics in governance in 
emerging markets today. 

 Kautilya's Arthashastra and Thirruvaluvar Thirukkurala sacred Tamil literary 
classical text are taken as a link to understand the characteristics of good governance 
and why an understanding of these text which are not just a normative text but a 
realistic description of the art of running a state needs to be read and applied in today 
development scenario. 

 Promotion of Ethical norms is highly essential since principle rules and regulations 
all would be less required if people inculcate in themselves good ethical values. Ethics 
alongwith foresightedness could drastically improve governance and prosperity for 
sustainable prosperity. Like Adam Smith and Rousseau both Kautilya and 
Thiruvallunvar stated that Ethical values coincides with a good economy. Kautilya 
provided practical recommendations like providing higher salaries to Civil servants in 
order to curb inefficiencies and corruption. 

 In the limelight of these views an approach has been made to see how far the 
philosophies which were laid two thousand years ago still has its impact on todays 
scenario of sustainable progress. 

Keywords:  Kautilya, Thirukkural, Thiruvalluvar, good governance. 

"good governance should be like air. Its existence need not be discussed but its 
absence would make a huge difference" 

- Pras Hanth 

 Governance has been defined to refer to structure and process that are designed to 
ensure accountability, transparency, responsiveness, rule of law, stability, equity, 
inclusiveness empowerment and broad based participation. 

 International Agencies such as UNDP the World Bank, the OECD Development 
Assistance Committee and others defined governance as the exercise of Authority or 
power in order to manage a countries economic, political and administrative affair. The 
2009 Global Monitoring Report sees governance as power relationship formal and 
informal process of formulating policies and allocating resources for holding 
                                                 

* Associate Prof. in Economics, Vasanta College for Women, Rajghat, Varanasi. 
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government accountable governance howsoever is about how powers are distributed 
and shared how policies are formulated, priorities set and stakeholders made 
accountable,. Shri N. Viltal said that good governance means 'FAT' i.e. Fast, 
Accountable andTransparent. 

 Since the mid 90's a considerable amount of intellectual effort has been devoted to 
study the nature of relationship between institution, good governance and economic 
growth. Dani Rodrik, Arvind Subrananiam and Francesco Trebbi (2004) claimed that 
"This exercise yields some sharp and striking results. Most importantly we find that the 
quality of Institution trumps everything else." The other group of economics gave 
importance to Good governance and secondary importance to institutions, amongst then 
mere Edward Glaesar, Rafael La Porta, Andrei Shiefcer (2004).  

 Apparently economist even in this 21st century are debating about the relative 
importance of Institution versus Good Governance. In fact if we go back to our 
historical sources we have very valuable insights about the importance of good 
Governance in our Ancient text and philosophies of great thinkers like Thiruvalluvar, 
Kautilya and may more Kautilya settled the debate more than 2000 years ago. He 
argued that good governance created opportunities and institution allowed them to be 
availed of implying that both were essential to prosperity implying that both were 
essential to prosperity and most important was the Ethical Environment. 

 In India the concept of welfare state and good governance is very old and the 
exposition of them can be found even in the oldest scriptures of Vedas. Governance 
basically refers to the process of framing Rules, decision making and implementation of 
those decisions such that a society a country or an organisation is sustained and taken 
forward towards progress. Shukla Yajurveda (6.31) includes a prayer where in a ruler 
prayer thus. "Let my subjects be satisfied, my herds be satisfied, my people be satisfied, 
let not my people be needy." Similarly Manu Smriti (7.3) says that without a proper 
ruler (i.e. government) the anarchy will result in Citizens living in fear and thus 
(i.e.government) was instituted for the protection of the subjects. In 
Kautilya'sArthshastra 'Yogakshema' or the welfare of the people was the ultimate goal 
of any ruler or government and thus good governance was not limited to the material 
(social), political and economic welfare of the people but included spiritual and moral 
well being as well MM. Saukhder notes that "Kautilya over reached the modern concept 
in that his Yogakshemaaimed at an all round development, material as well as of 
individual."The Kautilyan state we are told ensured freedom, happiness, prosperity and 
full fledged development of human personality." 

 Welfare is driven by human actions. Our Bhagwat Gita says one should learn to 
differentiate between the actions that ought to be performed and those actions that ought 
to be avoided. "Therefore Yogakshema of a nation is directly depended on the 
performance of Dharma (i.e. dharma duties by each individual starting from the 
king)."Yatha Raja TathaPraja". An able administrator is one who strictly adheres to 
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Dharma will implement proper measure to ensure the welfare and progress of the 
people whereas an incompetent Adharmic ruler will push the nation into Chaos and 
suffering by maintaining order the King can preserve what he already has, acquire new 
possessions, augment his wealth and power and share the benefits of improvement with 
those worthy of such gifts. The progress of the World depends on the maintenance of 
order and the government (1.4.). Kautilya's view that the king shall be active in the 
management of the Economy. The Root of the wealth is Economic Activity and lack of 
it brings material distress. In the absence of fruitful economic activity both current 
prosperity and future growth are in the danger of destruction. A king can achieve the 
desired objectives and abundance of riches by undertaking productive Economic 
Activity."Kautilyas idea if expressed in today’s language implies that quality of 
institutions reduced risk and good governance increased return on investment. Kautilya 
viewed that good governance consisted of three basic elements (i) Provision of National 
Security and Infrastructure (ii) Formulation of farsighted and well thought outpolicy 
and their effective implementation (iii) Ensuring a clear administration the 
recommended codification of Rules emphasing on compliances. The public and 
government servants were to be constrained by rules and regulations and also by 
making appeals to the moral value while the enforcer was to be restrained reminding 
him of his moral duty and self interest i.e. identify of his interest with people. Kautilya 
believed that Market Failure occurs due to Government failure and the later due to 
Moral failure. He suggested that the government must be proactive and progressive 
intending to remove all obstacles to Economic growth. It is the power of punishment 
alone when exercised impartially in proportion to the guilt and irrespective of whether 
the person punished is the king's son or an enemy that protects this world and the next. 
The progress of the world depends on law and order of the Government. Kautilya used 
the simile of "Larger fish eating the smaller one when anarchy prevails." No king 
should give room to such causes as would bring about impoverishment, greed or 
dissatisfaction among the people, since corruption tends by and large to retard the 
growth rate of the Economy.  

 Thiruvalluvar too being a great visionary addressed extensively 2000 years ago on 
good governance under the section Porutpal (of wealth) in Thirukural while outliving 
what are good governance and its aspects he also delineated how a ruler should be and 
how he should treat his subjects. He said that a king must have four things beneficence, 
benevolence, rectitude and care for his people. On administration Valluvar asserts he 
who possesses these six things an army, people, wealth, ministers, friends and a fortress 
is a lion among kings (Couplet 381) he questions that what fault could be found with 
that king, if a king eliminates his defects in the first place and later sees others defects 
(couplet 436). Eliminating the defects in oneself is the first stepping stone towards good 
governance. He counsels that the country of the king who does not daily examine into 
the wrongs done and distribute justice will fall to ruin (couplet 553) 
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 Thirvalluvar also emphasized participation by both men and women is the key 
corner stone of good governance. This notion has been accepted today along with this 
he reflected that good governance requires mediation of the different interest in society 
on what is in the best interest of the whole society and how this can be achieved i.e. 
consensus, accountability, and transparency. A societies well being depends on ensuring 
that all its members feel that they have a fair legal framework which is enforced 
impartially and shall promote equity, justice. Therefore Vulluvar in (Couplet 542) 
indicated that a king who protects with love and affection his feet shall be embraced 
always. Thus Valluvar believed that "Peoples welfare" was the basic foundation of his 
Economics relentlessly about causes of inequalities and its impact he said that wealth 
was justified in fighting against poverty and it is therefore the duty of the government to 
address people’s grievances, protect the people and punish the criminals. 

 Thituvalluvar agreed with Kautilya in emphasing that government officials should 
not abuse their positions and while kautilya emphasized that wage structure should be 
risen for officers to reduce corruption Thiruvalluvar believed in spiritual and ethical 
attitudes.  

Today's Scenario 

 Consonant with this the recent policy of Modi Government mirrors the 
Arthashastra and Thirukural and emphasises on the pragmatic and intelligent views of 
Kautilya and Thiruvalluvar. Kautilya's view are a key factor in influencing "Indias 
strategies culture" what Kautilya viewed about states continuing interaction with 
different categories of neighbouring intermediate  and distant state remains highly 
relevant. His teachings are a part of India's Foreign Policy. The recent government has 
been practising a Realistic Foreign Policy anchored in his deep conviction that peoples 
enlightened interest lies in the working for Bold India and a better world (Sabka Sathh, 
Sabka Vikas) and the term (Pradhan Sevak). Modi's vision is to be a leading power 
rather than a balancing power i.e close to being a Vijigishu (one who deserves victory) 
as delivered in Arthashastra. Our Prime Minister also believed that our governance 
depends on ability to take responsibility by both people and administration. Former 
Finance Minister P. Chidambaram, and even present finance Minister NirmlaSitaraman 
closely quoted from Thirukkural in their budgetary speech. Former finance minister P. 
Chidamberam quoting Thirukkural said that freedom from illness, and having wealth 
produces happens and protection. Therefore the government must emphasis on 
promoting infrastructure in health sectors. Further our Present Finance Minister 
NirmalaSitaraman said that Narendar Modi Government has taken note of all five 
jewels mentioned by Thirukkural. The five jewels are Ayusham Bharat Yojna, special 
regard for wealth creators, Pradhan Mantri Kisan Samman Nidhi, ease of living and 
greater, ease of living and greater emphasis on National Security (Union Budget speech 
2020). 
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 Therefore it is seen that although both Arthashstra and Thirukkural had been 
written more than two millennia ago yet they would remain a referral guide in state craft 
even in the 21st century or in the foreseeable future. Shiv Shankar Menon our former 
National Security Advisor had succinctly summed up the relevance of Arthashstra by 
stating the concepts and ways of thinking that the Arthashastra reveals is useful because 
in many ways, the world which we face today is similar to that in which Kautilya 
operated in when he built the Mauryan Empire to greatness. 

 "Wealth the Lamp unfailing speeds to every land, Dispersing darkness at its Lords 
Command." – Thirukkural. 
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Education as a tool for Women 
Dr. Rita Shah* 

 

The India have already given evidence of moving into the 21st century. This can be seen 
in the way the Indian have taken to the new techniques of production as well as the 
scientific methods of agriculture and industrial culture which ought to govern a much 
wider range of economic activities. There are various places of India where people still 
live in the traditional way and are not willing to adopt themselves to the changing pace 
of things. It is precisely in those places of the country where education is less or literacy 
is low, especially in women case. “One of the factors a country’s economic depends on 
is human capital, if you don’t provide women with adequate access to EDUCATION, 
health care and employment, you lose at least half of your potential. So gender equality 
and women employment bring hues economic benefit” – Michelle Bachelet, President 
of Chile. The problem, therefore, needs to be broken in to various small steps, quite a 
few of which have a bearing on other factors such as agrarian relations and land 
holding. The complexity of things is a fact of life is recognized in the arrangement that 
the whole package of programmes dealing with aspects of social and economic life is 
described as the minimum needs programme; the accent is a things other than mere 
literacy or education. 

 While the initiative for this informal education programmes comes from the 
Government, it can succeed better provided there is supportive activity on voluntary 
plane as well- Wherever the local people show enthusiasm and commitment, this 
programmes succeeds markedly. In the case of informal education, the returns can be 
seen in a couple of years. In the case of primary education the returns take much longer 
to manifest themselves. India has a very substantial segment of population in the young 
age group. It may be better strategy to function as primary education may be strength 
them. The Government of India has recently produced a document outlining the policy 
perspective of education in the country. In many ways, this document is comprehensive 
efforts by the Government to critically analyse the development in the educational 
system in the country. This analysis has been presented in a logical and forthright 
manner and cover a wide range of aspects directly and indirectly affecting the 
educational system. For the role of education in the Indian Society, the document has 
rightly taken abroad, futuristic perspective. The purpose of education should be to 
create” A learning society in country where the “capacity to learn” – “Skill learning” 
learning how to learn- is the important aspect. Learning to learn is essentially a 
continuous process of discovery and enquiry. Education is the one and most powerful 
instrument of social change and social development. Every sectors of social 
development is largely depends on its human capitals. As an independent group in 
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India, women constitute nearly 48.72% of the total population. They not only constitute 
valuable human resources of the country but their development in the education and 
socio-economic are also set pace for sustainable growth of the Economy, if the society 
neglect or not nurture properly of the women population, the complete development of 
the society remain dream forever. 

 Therefore, the Education of the women in India plays a significant role in 
improving the living standard in the country. A higher women literacy rate improve the 
quality of life both at home and outside home, by encouraging and promoting education 
of family especially female. The 2011 census report indicates that literacy among 
women as only 65.46%. 

Literacy rate in India 

Year Persons Males Females 

1901 5.3 9.8 0.7 

1911 5.9 10.6 1.1 

1921 7.2 12.2 1.8 

1931 9.5 15.6 2.9 

1941 16.1 24.9 7.3 

1951 16.7 24.9 7.3 

1981 36.2 46.9 24.8 

1991 52.1 63.9 39.2 

2001 62.38 76.0 54.0 

2011 74.0 82.1 65.46 
 

 It is disheartening to observe that the literacy rate of women in India is even much 
lower to the national average i.e. 74.04%. The growth of women’s education in rural 
area is slow. This obviously means that still large women folk of our country are still 
illiterate, semiliterate. The weak, backward and exploited. More over education is also 
not available to all equality. Gender inequality is reinforced in Education which is 
proved by the fact that the literacy rate for women is only 65.46% against 82.14% of 
men as per census 2011. Women education is a multi-dimensional phenomenon. No 
single factor or cause can be held sole responsible for literacy rate of women in India. 
Subsequently it is related with many factors including social, economic, political, 
religious, cultural educational, demographic and administrative and so on. A careful 
planned programme of education should be systematically launched for upliftment of 
women. 
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We can see various forms of educational institutions as- 

Forms of Educational Institution 

 

 

Formal Education    Informal Education 

      

       

  Liberal      Vocational  Continuing            Adult Extension     Distance 

Education  Education  Education      Education Education    Education 

        

        

  General  Vocational  

Education    Education  

 In order to materialize the above aim of education may take various forms and 
provide for : 

1. Functional social literacy; 

2. Remedial education for those who are not properly educated; 

3. Refresher courses in vocational and professional areas; 

4. Training in the skills of citizenship. 

5. Awareness of human rights and courage to right for those rights; 

6. Education for creative use of leisure time. 

Modern era is charecterised by fastly widening boundaries of knowledge, increasing 
mystery over the natural environment and the industrial capacity of adoption with the 
fast changing environment. Consequently life complexities are increasing. Pattern social 
relationship are fast changing. As such women’s education under formal education 
completed at a particular point of time will not stand in good stead for ever. It needs 
periodical remodeling through the medium of Non-formal education. Non formal 
education has to check the under functioning of individuals in every walk of life. The 
purpose of education especially women education is to fulfill the needs of society for 
the education of its citizens throughout their life span, enabling them to realize their full 
potential as individuals and to contribute effectively to social and economic 
development. 
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Conclusion 

India is now a leading country in the field of women education. The Census Report of 
the Government of India, education of girls is the most powerful tool of change of 
position in society. Education also brings a reduction in inequalities and functions as a 
means of improving their status within the family. To encourage the education of 
women at all levels and for strength of gender bias in providing knowledge and 
education, established schools, colleges and universities even exclusively for women in 
the state. To bring more girls, especially from marginalized families of BPL (Below 
Poverty Line), in mainstream education, the government is providing a package of 
concessions in the form of providing free books, uniform, boarding and 
accommodation, clothing for the hostilities mid-day meals, scholarships, Laptop, free 
cycles and so on. 
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Question of Survival in “Island of A Thousand Mirrors” 
Dr. Nimmi N. Menike* 

 

To talk about the question of survival in Island of A Thousand Mirrors, let me begin 
with these lines from Island of A Thousand Mirrors1, a novel by Nayomi Munaweera – 
a Diasporic writer placed between Sri Lanka and America. Diasporic writing(s) are in a 
certain way nothing but this question of “survival”. In any case, writing or literature is 
already and always this question, and it is well articulated by Maurice Blanchot as “at 
the border of writing, always having to live without you”2. 

However, let me quote the lines from the novel, and they would be the voices of two 
different characters emerging from the one in writing. The lines I am going to read 
firstly are from a Tamil girl from war-torn Jaffna in Northern Sri Lanka, being raped 
and injured by Sri Lankan Army and thus fallen away from her dream to be a school 
teacher and a happy wife to some husband,now ready to be sent to LTTE training 
camps.The conversation I quote here is between the mother and the daughter. 

“I wake up to Amma’s fingers on my forehead, casting away my nightmares. […] She 
says, “My girl”… “You have to go from here, my daughter. We can’t keep you with us 
any more. You must go to the training camp. Learn to fight. Become a hero.” I grasp 
her hands,  “Please, Amma, Please. Let me stay with you.” 

“Think, my girl. What will you do here? What man will take what the soldiers have 
spoilt? Who will give their son for your sister? If you don’t go, you will ruin us all.” 

I beg for my life. “Amma, please. Please. Let me stay with you.” 

“You must go. Show people that you are a good girl. If you don’t go, no one will 
believe that you were taken by force. They will say, she is not even angry. There is a 
checkpoint close to the house and she must have encouraged them in some way. We 
will lose all respect. You must go. It is the only way.” 3 

The other lines are from a young Sinhalese girl, whose playmate is Shiva, a Tamil boy. 
Her memories with Shiva linger throughout her life having to live without the one with 
whom she played till the riots broke in 1983 Colombo. Yasodara, recalls one of those 
memorable moments: 
                                                 

*  Fellow, Indian Institute of Advanced Study, Rashtrapati Nivas Shimla 
1  Munaweera, N. (2013). Island of A Thousand Mirrors. Gurgaon: Hachette Book Publishing. 
2  Blanchot, Maurice (1992). The Step Not Beyond (L. Nelson, Trans.). Albany: State University of New 
 York Press. p. 7 
3  Munaweera, N. (2013). Island of A Thousand Mirrors. Gurgaon: Hachette Book Publishing. p. 152 
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“My grandmother’s eye, pulled from her various concerns, fixes on the three of us. 
“Boy, don’t you have a place to go? Huh? A family of your own?” she asks. When 
Shiva, eyes averted, leaves, she puts her twisted hand on my head and says, “Don’t get 
too fond of that one.” And I at that age, bold, say, “But achi, why not? What has he 
done?” 

She: “He hasn’t done anything. But they are Tamil. Not like us. Different.” 

I: “How? Different?” 

She: “Can’t you see child? They are darker. They smell different. They just aren’t like 
us.”4 

These two characters unfold in the novel in first person narrative. They both express the 
horror of war which makes life, which is already a war, unexplainably un-bearable. It is 
due to this idea about life — life of being as nothing but struggle ‘to survive’ —  
expressed in and through writing, I took this novel as the backdrop of my talk today on 
“Question of Survival in Island of A Thousand Mirrors.” 

The title already bears two things: one is some part of the conference as it takes this 
word “survival” from its theme, which has attempted to understand how people struggle 
to survive during pandemic/endemic, especially in the time of Corona. Secondly, it 
bears the significance or relevance of literature, since it takes the title of Nayomi’s 
novel: Island of A Thousand Mirrors.  

Thus, it is already making a connection between life and literature; a connection 
between question of survival and literature. In fact, as I mentioned above by making a 
reference to Blanchot, literature through writing is this question itself: the question of 
survival. Here, the idea of writing that appears throughout the talk is the one discussed 
in continental philosophy, which, in a certain way, undoes the border between literature 
and philosophy. Now, this idea of writing, which is Blanchotvian and Derridian, 
problematizes the idea that views literature as “representation”. In that sense, I have 
some reservations regarding the conference theme, which says, “Humanistic 
Representation of Struggle and Survival in the Onslaught of Endemics / Pandemics: 
Across Literary Genres” for it informs, subscribes, and manifests the Platonic idea of 
literature that reduces literature to be a representation of certain reality out there. In 
other words, literature is to do some secondary job or role play by re-presenting what is 
already there.  

If literature is considered only as a mode of representation, there is nothing much to say 
about literature, since it is only to re-present what is already there. Therefore, my 
attempt here is to insist on the force of literature which is capable of doing something 
more than and other than what it is generally known for. This is not to deny the role that 
literature plays in terms of representation, because it too is one of the roles it plays. But, 
                                                 
4 Ibid, p. 73 
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prior to re-present and thereby becominga representation, literature presents. It is 
capable of presenting everything including those which are absent.5 

Accordingly, the idea of literature favored here is the one concerned with writing — the 
act of writing in which literature becomes, as Blanchot argues, the “crude” word of 
crude being.6 

Anyway, now coming back to Nayomi’s novel, she writes the survival in question. 
Probably, this is the problem that echoes in all existential problems. Yet, we hardly 
notice it since we tend to categorize them in terms of our categorical existences — 
question of identity or desire for belongingness, in which identity appears to be the 
question worthy of fighting, struggling or spending all our energies. Now the question 
raised by Nayomi is, whether it is worthy at all to fight for an identity, when life is 
already a long battle to die for.  

Yasodara and Saraswati have their own problems since childhood, even if those 
problems could be childish. They as children aspire happiness and freedom and try to 
invent them singularly.Singularity is beyond all given knowledge — knowledge already 
constructed in and through categorization of beings including things, to which 
“methods” of seeing and reading, as well as naming and defining are followed.7 
Borderless childhood is a bliss and the safest time in one’s life as one is oblivious to the 
worldfull of assumed borders. However, things change when one grows into the world 
with limits. He or she is trained to see other than how he or she used to see things as 
children. Parents, schools, relatives, and communities are there to impart certain 
knowledge about things, and they hardly match with the one that we as children have 
constructed in-dependently. In this mechanism of taming, schooling, educating, and 
disciplining taken by each society/community, some are blinded, weaken, blended, even 
bended to a certain narrative, which could be about nation, religion, gender, caste, race, 
and so on. One learns them firstly as children, then confirm them as adults and maintain 
those believing the narrative to be the ultimate truth about someone or something. One 
tends to identify oneself with such narrative(s) and loves to be a part of it. Now, the 
Island of A Thousand Mirrors offers many such narratives and Nayomi writes how 
people love to recognize themselves with the narratives that they prefer.Among such 
narratives, there are those about Sri Lanka; about Sinhalese; about Tamils, about 
Sinhalese and Tamils, about America, about Whites, about Blacks; about First World 
and the Other worlds, especially about the Third world. All those are, however, about 
how one attempts to recognize oneself with some identity as such.  
                                                 
5  Blanchot, M.(1995). “Literature and the Right to Death” in The Work of Fire. California: Stanford 
 University Press. pp. 300 – 344; 
6  Blanchot, M. (1982).The Space of Literature (A. Smock, Trans.). London: University of Nebraska 
 Press. p. 38 
7 For better understanding in this regard, please see Foucault, M. (1973). The Order of Things: An 
 Archaeology of the Human Sciences. New York: Vantage Books. 
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Now, considering Saraswati from Jaffna, she witnesses the brutality of war between Sri 
Lankan Army and the LTTE as everyday reality of life. The bloody war has already 
taken many lives including her two brothers and one of her friends, who committed 
suicide by jumping into a well due to unbearable stigma of rape by Sri Lankan army. 
While living-to-die, she thus has already lived several deaths. Despite these deaths, her 
dream to become a school teachernurtured her desire to livefor life. Hence, she studied 
hard. All her efforts were aborted when she fell into the hands of Sri Lankan Army who 
took revenge from her by raping her. For them, she was a “tiger-bitch” – the word that 
continued to echo in her ears till she drew her last breath asa LTTE suicide bomber. 
When her parents sent her away to LTTE training camp in order to save the honor of the 
family, she lost all her reasons to cry.  She took the path of hate and vengeance to 
become a hero and bring pride to her family. Her freedom and dignity were to be earned 
by murdering Sinhalese, though she too might not be alive to receive, to feel, to enjoy 
the happiness of such freedom, dignity, and victory.  

When compared to Saraswati’s, Yasodara’s struggle does not seem to be so difficult. 
Her life appears to be better off as she has her parents, sister, wealth, and access to 
education. Moreover, she could migrate to America along with her family and live an 
American life, which was her mother’s desire. Yet, Nayomi tells us how one fails to live 
that imaginary American life even if one resides in America. Living in America alone 
cannot make one American, nor could it offer American life as such, because one lives 
only a life that cannot be named as American, Indian, Sri Lankan or European in strict 
sense.This is even truer in the life of a diasporic whose, as Makarand writes in In-
diaspora while talking about the “relationship between disaporas and homelands”, “one 
foot in Canada and a couple of toes in India”8— caught between two or more worlds. 
Yasodara and the family, despite holding the Blue passport instead of the maroon ones, 
are still Sri Lankan in several ways. Nayomi tells us how the two sisters had to change 
their dressing style and their food in order to look like one from America. She gets 
married to Siddharth — another Sri Lankan in America — thinking he would be faithful 
to her since he is Sri Lankan. Yet, later she finds that faithfulness is not in cultures, 
values, religions and nationalities but in one’s heart. And, she leaves her husband and 
comes back to Sri Lanka to join her sister who has already returned to the island after 
going through a heart-break, and has taken up the job of teaching “war orphans, 
children brought to Colombo from the villages where they have lost their parents.”9 Her 
flight to Sri Lanka delivers her not only to her sister but also to her love of the 
childhood – Shiva, who now has become the lover of her sister. This lost-found, and 
                                                 
8  Paranjape, M. (2009). “One Foot in Canada and A Couple of Toes in India: Diaspora and Homelands 
 in South-Asian Canadian Experience.” available at http://www.makarand.com/acad/OneFootin 
 CanadaandaCoupleofToesinIndia.htm accessed on 08.07.2020 
9  Munaweera, N. (2013). Island of A Thousand Mirrors. Gurgaon: Hachette Book Publishing. p. 169 
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lost again situation pierces her heart. She asks herself “Had she always wanted this one 
thing that I had?”10 

It becomes even more painful to hear what Shiva tells her in the absence of Lanka: 
“You left, she came back. She was all I had left of you. Of any of you.”11A very 
complex condition of loving someone in order to remember and love another.  

Now, when we look at Island of A Thousand Mirrors, what we see is the unexplainable 
miserable condition that every being undergoese specially at those moments where one 
is asked to bear or to stomach the most unbearable. At times, it is not death, separation, 
pain, fear, or deteriorated health that makes life unbearable but life, happiness, 
love,reunion, freedom or strength which are, otherwise, considered as most bearable 
and lovable things in life. In that sense, existential problems that unfold in and through 
Nayomi’s work are, in a certain way, far more challenging than what we experience in 
the context of COVID – 19. The virus is harmful and, at the most, it could kill someone. 
If one is infected, there are only two possibilities: either life or death. Yet, unbearable, 
unnamable, and inexpressible conditions that we undergo in everyday life are very 
intense to the extent that they are capable of killing us more than once; in other words, 
they do not kill us in one go. 

While in the Island of A Thousand Mirrors, one is faced with this question — the 
question of life. It presents the question. At the same time, it is question: what is life? 
Now, this is a question that torments certain writers. Maurice Blanchot gives a great 
deal to this question in and through writing.He finds the difficulty of defining life 
without making reference to death. He keeps moving to and fro to understand the 
difference between the two; yet, somewhere he fails to do so, since he realizes that 
death cannot be the opposite of life and thus cannot be taken to define what life is. He 
even doubts whether one has confusedly name death as life.12 

Death is often understood as that which comes after life, and many fear death as it 
separates one from life. But, the question to raise here is, does death come only after life 
or is it actually opposite to life? Apart from our everyday life, literature is probably the 
only space where we could raise this question, for it spaces one to say everything, 
question everything, and to suggest and offer strange things about being and the world, 
which are probably not so strange if one really looks into one’s own life. Nayomi’s 
work here is yet another example that brings out this question of life, of survival. 
However, such works of literature are important since they offer different philosophy of 
life, of death, and of life and death. It calls us; asks us to think about our own lives: how 
many times we die (I mean, “near death situations”); how many times we are murdered 
alive: how many times we prefer death instead of life, as well as death for life— the 
                                                 
10  Ibid, p. 171 
11  Ibid, p. 198 
12  Blanchot, M. (1992). The Step Not Beyond. (L. Nelson, Trans.). Albany: State University of New 
 York Press. p. 2 
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battle between life and death. We at times love death for life, because life becomes very 
unbearable. In the Island of A Thousand Mirrors, we hear this through Nayomi in the 
writing moment who is once Saraswati, counting days to die, as if, death is, like what 
once Blanchot said in Death Sentence, the “perfect rose”. She is dying every day 
without death as if death is that which could gift her the life that she desires. On the 
other hand, Yasodara survives many deaths of many beings within her when she is 
faced with harsh realities of existence. To exist, she has to die many times within, very 
secretly to the extent that she should not let her eyes tear since the sight could hurt 
another whom she loves the most —  her sister, for whose happiness she is ready to die 
at every sight of her intimacy with Shiva,  the only thing she had since childhood. The 
story offers the difficulty in survival. But, after all, more than the characters, it is 
actually the writer who is grappling to survive amidst many beings that she is becoming 
in the moment of writing. (However, I do not have time to discuss this aspect in detail, 
yet, it is a thing worth paying attention especially when we talk about survival and 
literature as well as survival in literature) 

Now, this situation, common to everyone in the novel as well as to every human 
including the one in writing, says one thing — one thing about borders, about which the 
world and its beings are so particular, concerned and worried. Even the border between 
life and death too belongs to those borders. Today, when the number of deaths caused 
by COVID – 19 appears on newspapers and other media, we, who are still not among 
those dead, are conscious about this border between us and them — the alive and the 
dead, and we believe, hope and pray that we would not cross that border anytime soon. 
But, whenever we hope, whenever we fall on our knees to pray for us or for our loved 
ones, how many times do we cross this imperceptible border unconsciously that 
separates one from the other. Different human conditions that we face on everyday basis 
push us to the very edge or limits of life, which are also on the other hand, limits of 
death — threshold. Considering COVID-19 pandemic, it has already made us witness 
several suicides due to the fear of being infected by the virus. Among those who took 
that extreme step, there were those who were waiting for their PCR reports. They 
expected those reports to be negative for the virus. And, most of them actually turned 
out to be so. Yet, they had towait until those reports reach them, and that is where their 
patience was actually put to test. Accordingly, the time-gap between receiving reports 
with final result and committing suicide due to the fear raised by doubt probably must 
have been very marginal.The difference between the two must have been similar to the 
size of a pencil stroke, which is almost nothing; yet, it is not nothing. That minute 
difference matters.  It is at the thin borders believed to be between life and death, we 
often find ourselves surviving like a flame in open air trembling, flickering, and shining 
due to the exposure to outside. Jacques Derrida puts this idea in following manner in his 
last interview, published under the title, Learning to Live Finally. 

“Everything I say about survival as a complication of the opposition life/death proceeds 
in me from an unconditional affirmation of life. This surviving is life beyond life, life 
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more than life, and my discourse is not a discourse of death, but, on the contrary, the 
affirmation of a living being who prefers living and thus surviving to death, because 
survival is not simply that which remains but the most intense life possible. I am never 
more haunted by the necessity of dying than in moments of happiness and joy. To feel 
joy and to weep over the death that awaits are for me the same thing.”13 
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Abstract: 

In the present work, we made an attempt to discuss the significance of value on social 
development. In this work, we have mainly intended to show the real need of value 
based education for the overall development of society. As we see that the value is 
getting diminished in society day by day, so it is the real time to commence various 
programmes for instilling values in the people of society. In this regard educational 
institutions are necessary to take the initiative to impart value education to the students 
who are the future generation of the society. Teachers should give importance on 
developing good moral character of the students by infusing values in them, because; 
strong, good character and high values will help the students to occupy a significant 
place in society. Knowledge of proper value can help to build up an integrated 
personality and a perfect character of the students. Value education educates the 
students to think about the broader interests which directly or indirectly enhance the 
consciousness of other people. It helps the students to come out from their limited life 
style. Thus, in this work we have tried to explore the relevance of value based education 
for the all round development of modern society. 

Keywords: Value, value education, social development, consciousness, students. 

Introduction: 

Value occupies a very significant place in our life. Value influences our thoughts, 
feelings and actions of everyday life. Value guides us to do the right things and it brings 
happiness, satisfaction and piece in our life. We know that today’s children are the 
mirror in which the future of a nation gets reflected. So, it is necessary to develop 
values among the children or the learners at the very basic level which influence their 
entire life. If value education cannot be provided at the very basic level of children then 
automatically there will be value crisis in the society. As a result, violent activities, 
indiscipline among the members of society, behavioural disorders and lack of unity etc. 
will increase rapidly. Therefore, in the present social system, if we want to minimize 
various social problems and want to achieve real civilized world then inculcation of 
values are very essential, because no personal improvement or progresses is possible 
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without proper knowledge of value. Hence, improvement or progress of a country is not 
possible without the progress of its citizens which depends on inculcation of values.  

Objectives: 

The study has taken up with following objectives in mind: 

1. To study the meaning of value. 

2. To study the concept of value education. 

3. To study various Objectives of value education. 

4. To study the impacts of value education in social development. 

Concept of value: 

The word value has been derived from the Latin word “Valerie" which means "to be 
strong and vigorous". [Sharma, Y.K., Kuldeep S., Katoch (2007), P. 4.]. In Oxford 
Advanced learner’s Dictionary value has been described as (i) worth of something in 
terms of money or other goods for which it can be exchanged, (ii) quality of being 
useful or worthwhile or important. [Sharma, Y.K., Kuldeep S., Katoch (2007), PP. 4-
5.].  Primarily value means something that has price, something dear, precious and 
worthwhile. In other words values mean a set of guiding principles or standards of our 
behaviours which reflect our personal feelings, decisions, choices, attitudes, judgments, 
relationships and actions etc. That means values involve the processes of perceiving, 
thinking, understanding, taking decision and performing actions etc.  

Values have an impact on the way we lead our life. Values play a very important role in 
shaping the life of an individual. Values are essential for positive human behaviour. 
Values are the basis for the social, emotional, intellectual, moral and spiritual 
development of an individual. Without values we cannot survive in the world peacefully 
and we cannot enjoy our life perfectly. Values are the essential parts of our life, which 
motivate all our activities rightly and lead to individual's satisfaction, pleasure and 
peace. Values include all important beliefs, ideals, moral attitudes, religions, philosophy 
of life, which are helpful for sustaining the society and its culture. Values, in general 
could be classified broadly under five categories:  personal, social, moral, spiritual and 
behavioural. 

 Definitions of value: 

Different thinkers have defined value in different ways. Some important definitions of 
value have been mentioned below: 

1. John Dewey defines value as, “To value means to prize, to esteem, to appraise and 
to estimate. It means the act of cherishing something, holding it dear and also the 
act of passing judgement upon the nature and amounts of values as compared with 
something else.” 
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2.  According to Rokeach, “Values are beliefs about how one ought or ought not to 
behave, or about some state of existence worth or not worth attaining. Values are 
abstract ideals, positive or negative, that represent a person’s belief about ideal 
modes of conduct and ideal terminal goals.” 

3. M.T. Ramji defines, “A value is what is desired or what is sought. Values may be 
operationally conceived as those guiding principles of life which are conducive to 
one’s physical and mental health as well as to social welfare and adjustment and 
which are in tune with one’s culture.” 

Therefore, we can say that the values are the guiding principles of all human 
behaviours. Values help human being to lead life in right direction. 

Meaning of Value Education:  

Value education is rooted in Indian philosophy and culture. Value education is one of 
the significant aspects of education which are necessary to develop in order to fulfil the 
actual needs of education. Value education means to make a planed educational action 
which aims to instil a sense of humanism, a deep concern for the well-being of other 
person and the nation in the learners. Jagadish Chand points out that, “Value education 
is a process of direct as well as indirect inculcation of proper habits, the development of 
proper attitude, sensibilities and characters of the learners .... Value education is related 
to the good of ‘every’ learner and of ‘whole’ learner to serve as a powerful instrument 
of social and national re-construction.” [Chand, Jagdish (2007), P. 24]. Value education 
is an approach by which proper attitudes, values, tolerance and appropriate social and 
emotional qualities and behaviour patterns can be inculcated in the students. It helps the 
students to accept the attitudes and behaviours of others who differ from them. It also 
helps the individual to think freely and critically and to act perfectly with courage. 

Objectives of value education: 

a. To inculcate various values like psychological, moral, spiritual, social and cultural 
values in the learners, so that they can realise the importance of values which are 
essential for the development of their personal and social life. 

b. To develop various good characters among the students like respecting elders, 
honesty, love, compassion, discipline, punctuality, truthfulness, co-operation, non-
violence, purity, respect for the dignity of individual and society etc. 

c. To develop a democratic way of thinking and best way of living which are 
beneficial for all people of the society.  

d. To develop in students the suitable skills and attitudes through various curricular 
and co-curricular activities.  

e. To develop appropriate understanding of values enshrined in the constitution of 
India such as democracy, secular, equality, fraternity, liberty and justice etc.  
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f. To develop a balanced development of physical, mental, social, emotional, cultural, 
moral and spiritual aspects of the students so that they can become as a progressive 
and responsible citizen for the future society and country.  

g. To develop adjustment skills of children in order to make them able to adjust 
themselves with the ever changing environmental conditions and modify their 
behaviour accordingly.  

h. To promote positive attitudes among the students – towards life, environment, all 
religions and towards one’s own country as well as the people of other countries. 

Value education and its impacts on society: 

Value education enables individual to become a skilful man. It has various important 
impacts in society. Some of them have been discussed below: 

1. We know that, in the modern age science and technology is getting developed day 
by day. In fact modern age is known as the age of science and technology. But 
instead of being happy still many peoples of society are unhappy and frustrated. It 
is because today's people are so materialistic that they have forgotten the art of 
living. They have forgotten to keep good relationships with others. As a result, day 
by day social values are getting declined.  

There are some reasons which are mainly responsible for the degrading nature of social 
values such as: 

A. Existing caste discrimination in society. 

B.  Lack of social discipline, social sensitivity and result of social exploitation. 

C. Lack of equal feeling, lack of respect towards other religions. 

D. Increasing materialistic attitudes among the people of society. 

E. Existing illiteracy among the members of society. 

F. Increasing various corrupt practices in various fields of society etc. 

This Value crisis is not only a problem at national level but also it is felt globally. 
Therefore, appropriate value system is necessary to be inculcated by educational 
institutions through educational process based on rationality, scientific and moral 
approach to life, because values of life lead one to a total or complete citizen which 
would fulfil the aspiration of the society [Venkataiah, Dr. N. (ed.) (2016), P. 181]. By 
value education the corrupted activities and bad use of science and technology can be 
removed from the society.  

2. In the modern world, selfishness, violence, egoism, frustration, etc. are often seen 
in human society. For serving the purposes of human beings or for fulfilling their 
self interest pupils do not even hesitate to use different selfish means like powerful 
weapons of destruction to destroy others. For a particular interest people sometimes 
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even use different kinds of weapons like firearms, atom bombs, poison gas etc. 
They cannot imagine that the others’ interests are also valuable like them. It 
happens so only due to the lack of value education. Therefore, by inculcating 
proper values to the people we can create a type of consciousness in the society, 
which can yield equal feeling, universal brotherhood, respecting others and also 
can help for the all round development of the mankind. Dr. Harneet Billing rightly 
says that, “For a holistic and wholesome development of an individual’s 
personality in personal, social and spiritual dimensions values are the utmost 
requirement. They form the motives behind our purposeful action.” [Billing, Dr. 
Harneet, Value Education (2014), P. 11]. 

3. There are several evidences of degradation of values in the society. Such evidences 
are political exploitation, lack of proper leadership, depriving others, social 
disorganization, social indiscipline, destroying others wealth, improper use of 
natural wealth etc. At this moment, it is indispensable to foster value education in 
the children. As greed and corruption are at the peak state, it is very essential to 
inculcate value education in the children. It is the real time to inculcate value 
education in children for having a peaceful society, pure politics and pure 
administration. It is only the value education which can give highest moral standard 
to our society. And only value education can remove all types of corruption, 
terrorism, selfish activities which are the real problems of modern age. David Carr 
while discussing The Key Issues: Balance, Commonality and Diversity, observes 
that value education can develop a good political leadership. He holds that, 
“Common values and virtues might be promoted or fostered through the school 
curriculum. Whereas for some (...), the level of political literacy needed for 
effective contemporary democratic participation requires extending the curriculum 
to include additional political knowledge and skills, for others (...), a properly 
taught humanities-focused curriculum – of the kind already envisaged by such 
great apostles of the liberal tradition as Arnold – has already full potential for the 
development of the requisite moral and political sensibilities.”  [Siegel, Harvey 
(2009), P. 297]. 

4.  We know that adolescence is a period when various problems increase very 
rapidly among the youths. These effect the development of youths. In adolescent 
period value education can play a significant role for removing students’ various 
problems and can also show the proper path to overcome the adolescents’ 
problems. 

5. To take proper decision in proper situation is very important for every people. But 
sometimes we fail to take proper decision which greatly affects our life. That 
means decision making is one of the important parts of our life. Sometimes we see 
that students also face more complicated decision making situation. So, it is very 
important to help them so that they can develop the ability for taking proper 
decision in complicate situation through the knowledge of value education. 
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Because value education helps to develop proper value attitude, interest and 
capacity for thinking and judging the more complicated decision making situation 
about oneself and others. Value education enables human being to make decisions 
on the basis of sound moral principles. Graham Oddle remarks that, “... value 
education would be, in part, a matter of cultivation appropriate experiential 
responses to various values; in part, a matter of refining and honing such responses; 
and in part, a matter of providing a framework that supports those responses and 
that can be challenged and revised in the light of further values experiences.” 
[Siegel, Harvey (2009), P. 269]. 

6. In the modern world globalization is a greatest gift of modern science and 
technology. Due to this globalization the whole world has come into a single 
connectivity. At any time we can connect ourselves with any part of the glove. This 
is a positive aspect of modern science. Along with this development of science and 
technology, simultaneous development of moral value is equally essential. 
Otherwise its repercussion will fall on mankind badly. Knowledge on moral value 
can train the society especially the active workers of any particular area to use the 
modern science positively. The all-around development of society is possible if 
value education is imparted in child along with other skills. 

7. For inculcating various values among the students such as love, respect, 
compassion, honesty, discipline, punctuality, purity, cooperative citizenship, 
respect for the dignity of individual and dignity of society value education is 
important. Value education helps to develop a democratic way of thinking and best 
way of living which is beneficial for all members of the society. Value education 
provides positive direction to the students. As we find it, “The parliamentary 
committee also has suggested that value oriented educational programmes should 
not be led only during the school level but should be carried on further up to the 
level of higher education too.” [Mandal, Ajit, and Jayanta Mete (2015), P. 250]. It 
taught the students to know about the purpose of their life. Besides this, value 
education also helps to lead a successful life by developing a positive view of life. 

8. Value education is an integral part of education “Education can be considered as a 
means to impart general and specific information; teaching skills and most 
importantly inculcate values." [Mandal, Ajit, and Jayanta Mete (2015), P. 96]. 
Education is that process which always gives importance on value inculcation. The 
greatest gift of education is that it gives us the knowledge of unconditional love 
and a set of values. Education helps to develop various values like co-operation, 
respect, honesty etc among the learners. These values are helpful to differentiate 
between right and wrong, to understand the importance of self-respect and positive 
behaviour etc. In modern education there are several factors which are making 
people undoubtedly literate or highly educated. But if education fails to inculcate 
basic values for making good human being and responsible citizens for the society, 
all efforts of education will be meaningless and education will not be able to 
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achieve its main goals. Hence, it is necessary to give great importance on providing 
value education to the students. This is why, reports of different policy makers, 
educators and many educational committees have focused on it, as an integral part 
of education. In this context Sumita Shee observes that, “Generally there is a 
feeling that value education is only for students. Teachers and elders speak 
eloquently of the urgency of value education, for the students. In fact, teachers, 
principals and parents need value education more urgently than students.” [M., Dr. 
Vanaja, and Dr. D. Vijaya, Bharathi (2008), P. 19]. 

9. All human beings have aspirations. Just identifying one’s aspiration is not enough. 
We need to know the process of fulfilling our aspirations, our goals etc. Here 
proper understanding of value is very essential, because complete understanding of 
values shows us right direction for fulfilling our aspirations. 

It is a normal nature of human being that we always want to become happy. Whatever 
helps us to fulfil those happiness, we think these are valuable. But for choosing the right 
paths to fulfil our desire which leads to happiness we need to have knowledge about 
value, otherwise we may not understand which one is really good or bad for us. 
Therefore, values work as source of our happiness and success. Thus, value education 
plays very significant role in our life. 

Some important causes of value degeneration in the present age are: 

i.   Lack of respect for the purity of human being. 

ii. Various types of crime and corruption. 

iii. Breakdown of parental control of children in families. 

iv. Lack of respect for authority and neglecting the rules and regulations.  

Here one of the manor causes of the degradation of the value is the lack of parental 
control of children in families. Parent’s relation to the children and school is very 
important for the proper development of the students.  Patricia G. Ramsey points out 
that, one of the distinctive characteristics of early childhood education is the close 
relationships between families and schools. [Banks, James A. (2015), P. 224]. But in the 
present age we do not find such relationship everywhere. It is due to the high 
competition that, parents are very busy to earn material wealth; as a result, they cannot 
give proper time to their children. Consequently, value is getting declined day by day. 

To remove these problems from the society, it is necessary to uproot the causes of these 
value degenerations occur in the society. It is possible to uproot the causes of these 
value degenerations only by imparting value education to the children. We know that 
today's children are the future of the nation. If we provide good education to the today's 
children then automatically the future of the next generation will be good. Therefore, 
one of the main objects of the school education should be imparting value education to 
the children. 
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Conclusion:  

From the above discussion we can say that, Value crisis is a global phenomenon in 
present times. For the overall development of the children and our country value 
inculcation is a fundamental step which is to be taken by the authority. In the present 
world, in one side science and technology is getting developed, but on the other side 
human values are getting diminished in the society. It is happening so due to the lack of 
proper values. That is why, along with the development of science and technology, 
simultaneous development of values are equally essential for moulding a person to 
become a better person in the society. Thus, values play very significant role for the 
overall development of society. 
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Abstract :  

Varanasi is known as one of the oldest cities by literary evidences (Atharva Veda 
5.22.14). Hence, the present exploration has tried to trace the archaeological evidences 
and aceient settlement system around the Rajght (Singh, 1977). The excavations of 
Rajght has proved that during the early historical period, it was a major urban 
settlement or coresite, which should have some small satellite sites around it. Therefore, 
the present paper has tried to trace the satellite settlements of Rajghat by using village-
to-village survey and remote sensing techniques in Varuna basin to reconstruct the 
archaeological landscape of Varanasi, Utter Pradesh. Present archaeological exploration 
has provided the evidence of various cultural phases on the basis of ceramic studies. 

Introduction 

The Varanasi (Lat 25.3176; Long 82.9739), is located on the confluence of river Varuna 
and Assi to holy river Ganga, in the Uttar Pradesh state. In India traditions, the city of 
Varanasi is considered as one of the oldest, continually inhabited cities in the world 
(Jayaswal, 2011). According to the Epic and Puranic tradition, Varanasi the capital city 
of Kashi was founded by Divodasa, one of the celebrated kings of Kashi. The city is 
described in several Puranas (Bhagvat Purana, X, 66, 41; Padma Purana, 35, 87). The 
township actually grew in Buddha’s time. Varanasi continued to be the capital of the 
kingdom of Kashi during the days of the Buddha. From Buddhist literature, both Pali 
and Sanskrit Buddhist texts, it distinctly appears that it was magnificent, extensive, 
prosperous and populous city at that time (Digha Nikaya II, 220,235). The city is 
frequently referred to the Jataka records where it is said to have over 2000 miles in 
circuit. According to Anguttara Nikaya (a Buddhist scripture, dated about 5-4th century 
BCE), Kashiwas included in the list of sixteen Mahajanapada (great and powerful 
states of ancient India) and greatMauryan EmperorAshoka hadbuilt Dhamek stupa and 
erected a stone pillar inscription 3rdcentury BCE at Sarnath, Varanasi (Vishvakarma, 
1987).In the late Gupta period, Xuanzang (a chines traveller and monk) had visited 
Kashi or Varanasi and he mentioned his visit in his book (Jayaswal, 2003 and 2011). 
Various dynasties namely, Sungas, Kanvas, Kushanas and Guptas have ruled this region 
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and structural and artifactual remains of their rule have dotted over the different sites 
here (Mani, 2012). The antiquities of this region goes back to the time of the Buddha 
and beyond. The urban sites during the early Gupta period were Vaisali, Bhitari, Bhita, 
Sultanganj, Aktha and Rajghat (probably the ancient Kashi) (I.A.R. 1959-60:65; 
Jayaswal 2008). At Aktha, a suburban locality of ancient Varanasi, brick structures 
between c.300-700 A.D. were exposed. Also, the sealings and gold coins of Gupta kings 
Chandragupta, Kumargupta and Skandagupta are found at this site along with various 
terracotta figurines (Jayaswal 2009). 

The archaeological investigation in middle Ganga plain has been carried out by several 
scholars of Banaras Hindu University and Allahabad of University, which has been 
provided usthe evidence of early historical city of ancient Varanasi known as Rajgat site 
on the bank of river Ganga. Whereas this paper is an attempt to investigate into 
theancient settlement pattern and satellite sites along with river Varuna (a tributary of 
Gana), who had beenprovidedwith the economic backbone to the growth of large city 
sites like Rajghat and Sarnath in Varanasi. As we can see that various large sites of this 
region have urban nature with rich cultural materials but the small sites of the 
surrounding region have largely neglected which has tried to coverup in this present 
research. 

 

Figure 1. General View of Excavated and Preserve archaeological remains at Rajghat. 

Early works: 

The study on settlement pattern and landscape archaeology is extended back to the late 
nineteen century and post-world war II era. The early works by Steward (1938), 
Willey’s (1955) Viru Valley archaeological survey has provided us with the 
methodology and importance of settlement archaeology for understanding past in a 
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broad geographical region and the site catchment the spatial distribution of cultural 
phenomena is a basic element in archaeology. In Proposing the team site catchment 
analysis, Vinta Finzi and Higgs defind it as “the study of the relationship between 
technology and those natural resources lying with in the economic range of inviduals 
sites (Vinta Finzi and Higgs, 1970:5). The term catchment is drown from the 
geomorphology where it is a synonymous with drainage basin or water shed and 
indiacates the area from which a river or stream gets its water. Same as the catchment of 
an archaeological sites is that area from which site gets its resources for its 
development. In archaeological study, site catchment analysis can be done of a rural or 
urban settlement. In a way to understand that how it developed as a hug settlement. 
With the help of nature setting and surrounding sites, which supplementes the main site 
with its agrarian surplus. 

The present research has been carried out in a wide geographical area of modern 
Varanasi district to understand the settlement archaeology and search of small and 
lesser-known archaeological sites. The first study on the settlement and cultural-
historical continuity of this region was done by Sir James Prinsep in the 1820s. After 
him, the first archaeological exploration/excavation in modern Varanasi district was 
carried out by Sir Alexander Cunningham in the year of 1862-65, which he published in 
his four reports of the Archaeological Survey of India (Cunningham, 1875). Howerver 
The archaeological potential of Rajghat (Fig. 1 and 2) was recognized in the year 1940, 
during the construction of Kashi railway station and latter it was excavated in 1957-
1958, 1960-61 by Awadh Kishor Narain and T.N.Roy from (IAR, 1967-68) of Banaras 
Hindu University with archaeological survey of India, which reviled the 6.12m cultural 
deposits with six cultural sequences, the period IA was dated back to 800 B.C.E and it 
hadthe continuation of occupation till period VI which was dated back to 12th century 
A.D.  

This site was re-excavated in 1962-63 to 1966-1967, for understanding the extension 
and architectureal remains of Rajght. The Recent excavation was conducted jointly by 
the Archaeological Survey of India and Janna Pravaha, and The Centre for Cultural 
Studies, Varanasi in 2013-14 by Vidula Jayaswal and B.R.Mani (Jayaswal and Mani, 
2016).The excavation of Rajght has revealed the existence of a large urban site, with 
rich cultural materials like large burn brick structures, terracotta figurines, iron nails, 
coins, ivory.  The scholars like A.K.Narain (1968, 1976), T.N.Roy (1986) andB. P. 
Singh (1985) has played vital role in archaeological excavation and excavation of 
middle Ganga pain. 
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Figure 2. Stratigraphy and location of Excavated site Rajghat, Varanasi (Narain and 
Singh, 1977). 

Periods identified by Narain and 
BHU team(1957-58; 1960-65) 

Periods identified by Jayaswal and 
Mani(2013-14) 

Period III: 0-3rd century CE Period IV: Kushana Period 

Period II: 3rd cent. BCE- 0 CE. Period III: Post –NBPW 

Period IC: Late NBPW 
Period IB: Mature NBPW 

Period IIB :Late NBPW 
Period IIA: Mature NBPW 

Period IA: Pre NBPW Period I: Pre-NBPW 

Table 1:  Comparative chart of cultural-sequence exposed at Rajghat (Jayaswal & Mani, 
2016) 

The six periods of the culture sequences as proposed by the excavations at Rajghat, 
along with their characteristic features are mentioned above, since the present 
researchhas also confined to the period from 8th century BCE up to medieval 
period.The earlier excavation focused on the first two periods of assertion within period 
I, and had divided this period within three Sub-periods- IA, IB and IC (Narain and Roy 
1976:22-25) but, on account of the nature of culture contents of periods IA and IB, It 
was felt appropriate to separate these into two individuals periods- Period I and Period 
II. Also for obvious historical reasons, it is logical to separate the Pre-NBPW horizon. 
Period IB and Period IC of the earlier reporting have been accepted as two phases of 
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NBPW (Jaysawal and Mani, 2013-14). Accordingly, period IIA is mature NBPW, while 
Period II B is Late NBPW period. 

The attempt to investigate the cultural transformation from prehistoric to Medieval 
period Varanasi has been done by B.P. Singh(1985), VidulaJayaswal (1998, 2006, 2008 
and 2011) and Vibha Tripathi (2006and 2007). The investigation on the satellite sites of 
Rajgat and Sarnath region of Varanasi has been conducted by some excavations at 
Aktha (Jayaswal, 2003), Ramanagar (Jayaswal, 2006), Anai (Tripathi and Upadhyay, 
2006) and Agiabir (Tripathi and Upadhyay, 2007, 2009). Whereas the current paper is 
focused upon the extensive exploration along with river Varuna for identification of 
major sites which may used as satellite sites of Rajghat. 

Adopted Methods 

The extensive village-to-village field exploration has been carried with the help to 
topographical map (by Survey of India), along with the total length of river Varuna (148 
km) and its catchment area of 10km onboth banks. The open-source remote sensing data 
(Landsatimagery) from Bhuvan (NRSC, India) has been processed in Q GIS for making 
GIS maps which helped us to locate sites and interpreting the ground condition of 
archaeological mounds and Varunariver basin.The soil and geological sequence of 
Varunariver basin have been studied for understanding the landscape of the sites.For the 
collection of archaeological material, random sampling has been done in the course of 
surface exploration. The interpretation of cultural-period was based on the relative 
dating of ceramics with the comparative study of early excavated sites in this region. 
The study on ancient settlement pattern has been done by locating archaeological 
mounds on the map according to its relative cultural-period on basis of ceramic. The 
documentation archaeological sites have been done based on pottery and its relative 
cultural-period, measurement of the mound, preservation context of the site, andman-
land relationship. The quantitive analysis has been done on the basis of cultural 
sequences of the sites. 

Archaeological FieldExploration 

Varuna River is Aninterfluves River of the middle Ganga basin and bounded by the 
Vindhyan rocks in the southern point where it even forms a peripheral bulge. Some 
hundred fifty kilometres along the course of a river originating from the phoolpur (Lat 
25.5510° N; Long 82.0884° E)  near Allahabad district to Rajghat (Lat. 25.3313° N; 
Long. 83.0402° E) in Varanasi. It is counted and graded as one of the most important 
river confluences because it joins Ganga River in the main city i.e. Varanasi. It covers 
an area of about 3622 km2of the Ganga plain. Such as river Varuna also played a key 
role in connecting the city of Varanasi with a more interior distant land along its banks. 
Geologically, theVarunaRiver basin is underlain by Quaternary alluvial sediments of 
Pleistocene to Recent age (Table 3). In the study area, however, the unconsolidated 
sediments from a sequence of clays and sands of various grades.Nodular calcareous 
concretions are at times intercalated with the sands and form potential aquifers at 
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various depths. Shallow aquifers occur principally in clay sizewith meander river 
deposits. 

The area from Rajghat (Lat.25.3313° N; Long.83.0402° E) to Babatpur (Lat 25.4507° 
N; Long 82.8560°E) has extensively surveyed which has reviled 15multicultural 
archaeological mounds along with Varuna river (see figure-3). Some sites like Inderwar 
(Lat. 25.40064° N; Long. 82.92698° E), and War (Lat. 25.40177° N; Long. 82.90743° 
E) and represented the nature of big regional settlement and feature of extensive mound 
(from 100-250 m radius), whereas other sites represented nature of small village 
settlements. The cluster of ancient settlement along with river Varuna represents that it 
was undoubtedly an important zone whichserved ancient Rajghat as satellite sites. The 
cultural background of these sites based on the ceramic study and their is table given 
below- 

Selected sites descriptions: 

Ayar: (Lat. 25045’26” N; Long. 82095’12”E) 

Ayar is a village in Harahua block in Varanasi district. It belongs to Varanasi division. 
It is located 14 km towards North from DistrictHeadquarters Varanasi and 3 km from 
Harahua. This is a multicultural site which has cultural sequence from Pre-NBPW 
Phase to NBPW and Medieval period. The mound is highly disturbed by agricultural 
activity and the top of the mound is horizontallycut. On the northeastern side of the 
mound the open temple of “Ladali Bhawani” is present and on the south-western side of 
mound modern habitation of Saraiya village is settled. The antiquity from Pre-NBPW 
Phase includes potsherds of thin black ware, grey ware, and rusticated ware. The 
antiquity of NBPW culture is mainly some potsherds of NBPW and Red Slip ware and 
the dominating shapes of this period are a vase, spout, basin, shallow bowl, and jar. The 
medieval period from this site is marked by a big storage jar of red coarse ware which 
was ill fired, a biker of thick red slip ware and glass bangle. 
 

 

 

 

 

 

 

 
 

Plate : Mound of  Ayar                                                 Plate : Potteris from Ayar 
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Gadhawa: (Lat. 25040’63”N ; Long. 82089’39”E) 

The site of Gadhawa I is in a small mound, disturbed by agricultural activity and the 
remaining mound is covered by grass and bamboo with other bioturbation. This site is 
located about 3 km south-east of Lal Bahadur Shastri airport, on Bababatpur road and 
200m east from bypass Piparpatti-Muradaha road. The height of the mound is 2.38 m. 
Some Gupta and Early medieval sherds are found at this site, but archaeological 
remains are very less at the site, it may be because of anthropogenic activities and high 
vegetation. The nearest landmark from this site is  Bhatta (tile kine) of Chauraha-
kajisarai, Virapatti. 

 

 

 

 

 

 

 

 

Plate : A small mound of Gadhawa                               Plate : Potteries from Gadhawa 

 

Jakhini: (Lat. 25018’93”N; Long. 82082’43”E) 

Jakhhini site the Gram Panchayat of Jakhini village in Arajiline block in Varanasi 
district. This mound is situated 2 km south-west of Jakhini-trumuhani Rajatalab road 
and approximately 1 km of Government inter college, Jakhini. There is another bore 
well on the top of the mound. Now the site is transformed into agricultural land but still 
its shows elevation and cultural deposit of early historical and medieval periods. The 
dominating ceramic in the early historic period is Basin, inkpot, vase, terracotta bead, 
hopscotch, and lead. In a medieval period vase, bowl and carinated handis are 
dominating shapes. 
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Plate : General view of the site                                  Plate: Potteries from Ayar  

Madhayipur Rayasipatti: (Lat. 25039’83”N; Long. 82092’41”E) 

This is small mound site in Harahua block, Varanasi district. Madhayipur Rayashipatti 
is situated approximately 800m south of Birapatti Railway crossing. It is located 11 km 
towards north from district headquarters Varanasi. At present this site is destroyed by 
making brick and soil mining activity. It is a medieval site which is dominated by a 
vase, bowl, and basin (Yadav, 2010). 

 

 

 

 

 

 

 

 

Plate: Madhayipur Rayasipatti             Plate: Potteries from Madhayipur Rayasipatti 

Shaikhanpur: (Lat. 25038’01”N; Long. 82086’72”E)  

The mound of Shaikhanpur is situated in Awashanpur village in Balwariya block of 
Varanasi district. It is 3 km south Panchkroshi road and about 700m east of Varuna 
River. A motorable road divided this site into two parts. The northern part of the mound 
is disturbed by soil mining activity with leveling activity and Southernpart is preserved. 
On the northern sector of mound, a hearth is found from the exposed section which is 
disturbed by soil mining activity. 
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Plate: View of destroyed site of Shaikhanpur      Plate : Recovered potteries from 
Shaikhanpur 

Table of satellite settlements of Rajghat: 
S.N Name of Site Period 

Pre-
NBPW 

NBPW Sunga Kushana Gupta Early 
Medieval 

1 Ahirauli    ¤   

2 Ayar    ¤   

3 Bahutra –I    ¤   

4 Bahutra-II    ¤   

5 Harsosh-I    ¤   

6 Harsosh-I    ¤   

7 Nindanpur       

8 Shaikhanpur    ¤   

9 Gadhawa I    ¤   

10 Gadhawa II    ¤   

11 Jakhini    ¤   

12 War    ¤   

13 Indrawar    ¤   

14 Sarsawa       

15 Madhayipur 
Rayasipatti 

      

Table 2. Explored Archaeological Sites in Varansi district 
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The settlement pattern in archaeological landscape: 

The settlement is an organized body of human habitation in a particular physical and 
cultural landscape. In modern time the settlement of Varanasi has a complex structure, 
where modern buildings and villages are settled on ancient runs and the modern 
population still worship ancient sculptures, this city is a complex web of old and new, 
stability and change.   

The Varanasi region is an integral part of middle Ganga plain which is divided into two 
portions-western or the left bank (Varanasi city and the neighbourhood) and the eastern 
or the opposite bank (Ramnagar and its vicinity). The land of the West has an eastward 
slope while the eastern part is generally lower with a northward slope. The alluvial 
upland merges with the Vindhyan range at Chakia. The vindhyan deposits gave this 
alluvial plain a distinctive Vindhyan character. For these factors, the plain had a mixed 
texture. While the kankar formation helped in building constructions, the fine clay, silt 
and sand make a perfect material for potteries and bricks. In the present research 
habitational sites are found. They are small to massive mounds and the archaeological 
sites are mostly found around present habitational areas, structure or village. 

Table-3. The Geological succession of the study area 

The fertile landscape of middle Ganga plain has been occupied from the Mesolithic site 
of Sarai Nahar Rai (Dutta, 1984) in Pratapgarh District to recent times. The earliest 
settlement in Varanasi district is found in Sarai Mohana (Jayaswal, 2011,) and Rajghat 
(Singh, 1977), which are dated back to Pre-NBPW period. 

Age Formation Lithology 

Upper Pleistocene to Recent Newer alluvium Unconsolidated sand, silt and clay 

Middle to upper Pleistocene Older alluvium Fairly consolidated clay with 
kankar, fine to medium sand with 
some gravel 

- - - - - - - - - - - - - - - - - -Unconformity - - - - - - - - - - - - - - - - - - 

Upper Vindhyan Kaimur Sandstone Sandstone and arkose. 
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Figure 4. Land-Use-Land-Cover map of Varanasi distrit with representation of Rajghat 
and other explored sites, Scale- 1: 50,000. (Source- Resourcesat-2 LISS III, NRSC, 
ISRO, 2007) 

In the second half of the 3rd millennium BCE with the coming of copper, agriculture 
was improved and triggered off a chain reaction. An agricultural surplus accompanied 
by a population growth resulted in the creation of a bigger and greater number of 
settlements. A general feature of the early settlements of Varanasi region was their 
location near river or lake just like its preceding ages. Their sizes varied from small to 
medium but a definite planning is missing. 

The figure 4 show that presently Varanasi city is densilly populated and the 
archaeological mounds are only survived at the outside of moder city. About seven 
archaeological mounds including Bhagwanpur, Sarsawa, Indrawar, War, Chandi Patt, 
Gadhawa I, Gadhawa II are located near the feeding chanel of Varuna river, which 
show high settlement density with rectangular pattern. Probabley Shaikhanpur, who 
is located on the bank of river Varuna, was also part of this rectangular pattern 
settlement. Nindanpur, Bahutra I and Bahutra II are located in extreme north-
west of early settlement. Harsos I and Harsos II are two archaeological mounds 
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located on barren or wast land of Harsos village, these two mounds are located in 
extreme south and Ayar in extreme north of this archaeological landscape. 

As we can see in table 1 and 2, that the Pre-NBPW culture was the earliest identified 
habitional phase in Varanasi distict, which is found in both Rajght excavarion and 
present exploration. The sites of this phase were permanent hamiet or village based 
settlements, they were quite far (5 to 10 km) from earch other, and located near to small 
water channels or nalas. It is also noted in exploration that Pre-NBPW sites also has 
NBPW ceramic as indigionous succeeding culture. 

The number of sites and their density increased after the Sunga-Kushana period. This 
cultural phase has also identified as richest phase in Rajghat excavation (Fig. 2) with 
various terracotta objects and structures. The other succeeding cultural phse including 
Gupta and Early Medieval phase show subsequently high habitadion dancity with some 
dispersed Settlements. Doble village settlement is notted in several sites like 
Bahutra I & II and Harsosh I & II, the distrance between two mounds in present 
modern village is less then 500 to 200 meters. 

Conclusion : 

The present research suggest thatearly small iscolated hamiet settlements indigenously 
develop to village based settlements, which lead to rural cultures. Most of the urban or 
Nucleated settlementslike Rajghat and Ramnager are found on the bank of major rivers 
like Ganga and Varuna and the small settlement are identified and on the bank of  their 
tributaries. This rural settlement providing the local food facilities for the major 
settlement sites. While near the ponds, well and different sources of water channels very 
few numbers of site came into existence. During observation and exploration, all 
discovered artifacts do not only give information about contemporary social, political, 
economical and religious status but it also informs about science and technology and 
arts temperaments. 

The present archaeological and literary evidence has confirmed that the ancient 
Varanasi was a manufacturing point of the deluxe NBPW pottery, variety of beads and 
sculptures. Ancient Rajgaht, Aktha and Ramnagar were the main consumer centre or 
urban cerner which was supported by a lots of satellite sites situated near Varuna river.It 
was not only a manufacturing centre of luxury items but also a trading point (Jayaswal, 
1998). There is also a possibility that Varuna might be used for water transportation and 
trade activities between small villages based satellitesites and urban sites situated near 
the Ganga river. The exploration has found a long cultural continuity, disappearance 
and rehabilitation of NBP sites and Gupta sites along with the Varuna river. The spatial 
point pattern analysis of location, distance and size of these archaeological sites, show 
that the early inhabitances of Varanasi region had preferred to live near to another site 
which constructed an interdependent cluster habitation. It was also noted that, with the 
time, number and density of human habitation had also increased. The average distance 
between two habitational during the Kushana period was 5-8 Km whereas during the 
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early mediaeval it decreased to less than 2 Kms. During the early mediaeval period, the 
numbers of habitational sites increased but the quality of cultural materials decrease.   
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The Necessity of “Kirttan” In Our Life With Special 
Reference To “Mahᾱmantras”. 

Rojalin Swain* 

Abstract  

In this 20th century, man has acquired power, position and money. He has family, well-
Balance account, house and live luxurious life. However, can we say, man has getting 
peace? I think the answer may be ‘No’ because modern people goes behind all pleasure 
things that provides him pleasure and after that, he get sorrow and pain. So how one can 
get peace in his life? Peace lives in the aspiration of Lord. To get peace, one has to 
cultivate spiritualism. Without spiritual thought, one may not entered in the path to get 
Bhagvan. There are different paths of getting lord by karma, jῆᾱna and bhakti. But 
irrespective of these, ‘Kirttan’ has played magnificent role to achieve the supreme. 

               An experienced man can only speak of that Ananda (bliss) of  chanting many 
mantras relating to Lord. Among them, Mahamantra of ‘Hare Krishna Hare Ram’ gives 
us immense pleasure and peace, to lead a prosperous life. In this research paper, I made 
discuss on the relation of spiritualism with Kirttan. Attempts have been made to 
discover the three issues of this paper. Firstly, it discusses the concept of Kirttan. 
Secondly, how prᾱthanᾱ, kirttan and bhajan are related to each other. Thirdly, the secret 
of happiness or peace lies behind Mahᾱmantras. However, this paper shows how 
kirttanas are necessary for leading a good life.  

Keywords: Bhajan,  Prᾱthanᾱ,  Bhakti, Chakra. 

Introdution  

               Man is the combination of psychic, physical and spiritual complex. Man is 
distinct from other animals due to his ‘spiritual consciousness’. ‘spiritual 
consciousness’ can shines as hidden light in every atom. “ it is the same hidden light 
that shines in every creature and is the same hidden love which embraces all in 
one”.People are by mistake think that ‘everything is permanent’, ‘relative to be 
absolute’.They assumes that they are the ‘ends’ to others who regarded as ‘means’. 
However, when the devotional boost becomes too very strong, it finds its release 
through sensory motor modifications (proper Mudrᾱs that give ventilate to the 
impression of surrender) and sonorous conjuration to the divine. Kirttan derived from 
the root ‘kirtt’ means ‘to sing the glory’. Kirttan is the extraneous commemoration of 
the inner happiness arising from ardent singular love (devotion) for the God whom all 
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thinks to be completely one’s own. With the cosmic rhythm, Kirttan helps to develop 
his cognition, connation, affection of an individual. We feel in kirttan, the fatherhood of 
God and brotherhood of the creation. Kirttan helps to develop our feelings of ‘God is 
the beginning and end of all creation’. Kirttan mantra flutters a chakra. The mantras 
must be eight letters or chakras i.e. ‘Mulᾱdhᾱra Chakra, Svᾱdhisthᾱna Chakra, 
Manipura Chakra, Anᾱhat Chakra, Visuddha Chakra, Ājῆᾱ Chakra, Guru Chakra and 
Sahasrᾱra Chakra’. Cosmic ideation reveals in kirttan. Everything depends upon the 
mind. As is the disposition of speculation, so is the transmutation of ‘mind’. Every 
kirttan mantra must be charged by a spiritual master ( Mahᾱkaula). Kaula is one who is 
exalted reasonably to arouse his kulakundalinī, I.e. sanctity which lies latent at the 
Mulᾱdhᾱra Chakra. Mahᾱkaula is one who can also provoke the kundalinī of others by 
sheer touch, look, instruct or even by sheer yearning. One can spiritually filled and 
impregnated by Mahᾱkaula who chants it with proper speculation  (bhᾱva).  

Similarly, Bhajan helps one to commemorates greatness of God through outline of the 
cosmic regulations, recollecting experiences and accomplishment of the eminent 
devotees, His possessive blessing in concerns of great suffering, express despondency 
and helplessness, testifying that every genuine summon of the heart in serve to and 
intense appeal is answered. Ideation (bhᾱva) will be present in Bhajan. Not only Bhajan 
give inner peace but also remember Lord by his heart. In prᾱthanᾱ, The admirer begs 
something from God. Prayer helps one to understand the nature of God and relationship 
between God and Man. 

One should remain connected to God through Prayer, Bhajan and Kirttan. If one is real 
agent of God then he has no room for pride or worry or agony because one believes in 
assurance that behind unwelcome and bad circumstances, there must be some thing 
good anticipating in future. One should sacrifice everything to God. So there is a saying 
in Bhagvad Gitᾱ: -  

                       “Whatever thou doest, whatever thou eatest, 

                         Whatever thou offerest, whatever thou givest away 

                         Whatever austerities thou does practise to that 

                         O son of Kunti (Arjuna)’ as an offering to me”. 

Significance of Mahᾱmantras:- Mahᾱmantras helps one to relieve from suffocation of 
the busy life. Mahᾱmantras helps to purify the psychic, physical and spiritual aspects of 
life. I want to speak of two Mahᾱmantras: 

Gayatri Mantra:-         “ Aum Bhur Bhuvah Svah 

                                         Tat Savitur Varenyam 
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                                         Bhargo Devasya Dheemahi  

                                         Dhiyo yo Nah Prachodayat”. 

The meaning of this mantra:   “ O thou existence Absolute,  

                                                  Creator of the three  

                                                  Dimensions, we contemplate 

                                                 Upon thy divine light. May Be 

                                                 Stimulate our intellect and  

                                                 Bestow upon us true knowledge”. 

The mantra helps to improve steady patterns of breathing. It gives us inner peace. It is 
the spiritual road through which one can correlated with God. It develops the memory 
power of mind with good health condition. This Mahᾱmantra has the healing power to 
maintain equanimity in mind. It would help to destroy negative energy in mind as well 
as body also. This mantra can affects cognition, connation and affection of life.  

Hare Krishna Hare Rᾱma :-  Krishna means the being that allures everything jiva 
(animate) and Ajiva  ( inanimate) prior to Him. Transformative diversity occurring in  
the state of nature makes one go to the state of superior and conformity pointing to a 
condition of culmination which is one of complete poise and harmony. One can attained 
Sat, chit, ᾱnanda by chanting this mantras. We know of Meerabai, Chaitanya who 
became deeply enamoured with the delineation of Lord Krishna. Non-humans are 
strained by the cosmic without they being conscious of it whereas human beings can be 
aware of such immense inclination. They enunciate it through language. Secondly, ‘the 
entity that fills our heart with love and ecstasy is ‘Rᾱma’. 

        The devotee enjoys at everything for he locates his Lord in everything that 
survives or happens. The pleasure that one reduces from part reality (khanda sattᾱ) 
composes the subject matter of aesthetic science (Nandan vijῆᾱna). So by chanting 
Mᾱhamantras or Kirttan about God, The postulant converses with Lord who is 
representing the whole creation by His rapturous attraction.  

           Intuitional practices must be necessary for Kirttan.  Every part life (khanḍa jivan) 
should be admirer of God. What one speaks thinks or does must be for supreme ideal. 
Kirttan is the auto-suspicion, which prompts one of fatherhood of God and conversant 
kinship with every creation. Kirttan deals directly with the emotions, sentiments and 
propensities. Chitta vṛtti nirodha can be sanctified by Kirttan only. All the negative 
thoughts can be erased by the chanting of lord’s glory. During the time of Kirttan, mind 
becomes introversal (antarmukhi) to get the supreme ideal. Not only Kirttan helps to 
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remove psychic tension but also it promotes memory and concentration power of mind. 
It develops humanitarian values which promotes empathy towards humans as well as 
non-humans also. So Kirttan is to be fraternize by supportive group and communities to 
integrate it as essential part of social ordinances and rituals. Lord always lives in the 
heart of the devotees. In this context, “ Narada asks, Narayan, ‘ Lord where do you love 
to reside’? In answer He says, :”O! Narada, I do not reside in Vaikuntha (heavenly 
abode) not in the heart of the yogis (given to deep penance). I stay in the place where 
my devotees sing my glory.” 

Kirttan promotes development of jῆᾱna, karma and bhakti and signs, the best 
achievement in one’s quest of jῆᾱna, karma and bhakti.  One can be greater Sᾱdhaka 
through Kirttan mantras. By Sᾱdhanᾱ, at the end of journey  one can became an ideal 
agent (kartᾱ), a real knower  (Jῆᾱtᾱ), a real admirer (bhoktᾱ). One can realises the 
ultimate truth that ‘Lord is the creator, preserver and destructor of all’. Through the 
Mahᾱmantras, by performing kirttan one can attained ideation with the cosmic.  

   Mind and body are co-related with each other. Every Kirttan has certain postures. 
Some postures like Padmᾱsana, Sukhᾱsana, Siddhasana etc. are the meditational 
practices is need for Kirttan. Moments of excessive elation have their congenital 
expression in the eyes, impulsive smile and distinctive adroitness. When one vibes 
immensely helpless the hands get raised upon marking the state of capitulation with the 
ideation of the cosmic, loud enunciation of mantras could be practised in Kirttan. In 
Kirttan, unit-mind (aṇumᾱna) could be fascinated by the cosmic mind (bhumᾱmᾱna). 
Every Kirttan can be chanted loudly. Psycho-physical parallism can be maintained by 
Kirttan. No vocable is to be left out or endure rudimentary because it perverts the 
ideation. Kirttan mantra should not be added, affixed or combined with an exotic letter, 
word or phrase for it obstructs with cosmic ideation. Some organs like eye, ear, mouth, 
tongue, hand, leg etc engaged in the chanting of Kirttan mantra. As a result, one endures 
totally isolated from the exterior and interior disturbances.  Manjirᾱ, Mṛdanga, 
harmonium is the key instrument of kirttan. Spiritual circle (Hariparimandal) could be 
organised by an individual or in a selected group irrespective of time and space.  

Conclusion: Today, the values in humans will be lost day by day. To be a good human, 
one must be spiritual in nature. Spiritual path should be followed by the path of action, 
knowledge and devotion. Peace inherent in the Kirttan of bhagwan. Equanimity of mind 
is to be maintained by Kirttan. Spiritualism must be included in our routine life. If one 
is spiritual in thought, he may not be do bad to others. Violent nature can be erased by 
Kirttan. Our social life can be rectified by Kirttan. Kirttan helps to reduce stress, 
anxiety, problems in our life. Therefore, Kirttan, Bhajan and prᾱthanᾱ helps to get the 
Lord. It must be necessary to lead a good life. One must adopt Kirttan in his very life. 
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Last but not least, by physically one can chant the glory, psychologically one can 
recollecting the mantras, by spiritually one can completely surrender Himself to the 
Supreme. So needless to say, Kirttan and Sᾱdhanᾱ  helps one to attained the supreme 
goal. Kirttan is contrarily coined as Lalitamarmika as the dulcet and blissful ideation on 
the grandiose nourishes and redirects the spiritual core of our entity ( marma). 
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Copper Smelting Furnaces in Ancient India 
      Dr. Rajiv Kumar Jaiswal* 

Abstract 

The discovery of fire and its controlled use in pyrotechnology has been an important 
landmark in the progress of human civilization. The paper discusses the knowledge of 
the ancient pyro-metallurgical process of copper production, the smelting furnace 
design, construction and its operation used by ethnic tribes. It also discusses the 
principles of its process control. 

Key word: copper, smelting, furnaces, ancient, pyro-technology 

Introduction 

The advent of metal which has played a vital role in the deciding the course of 
civilization resulted in an enormous step of human skill. With metal man could make 
objects of his choice to suit his needs and requirement. The present paper describes a 
few copper-smelting furnaces used in ancient times which brought about significant 
change in contemporary society. Copper being the first metal smelted from its ore, 
copper smelting furnaces are first considered. Most of the ancient furnaces have been 
found near the old mine working. Gold and silver are mostly available in natural form. 
However, crucibles have been used for smelting and melting for moulding purposes. 

Credit goes to India for developing the complex metallurgy and producing alloys of 
metals. This speaks legions of the metallurgical skill which the metal workers and 
artisans of ancient India possessed way back in the early centuries before Christ which 
have played a vital role in deciding the course of civilization. The present paper 
describes a few furnaces used in ancient times for different metals bringing in 
significant changes in contemporary life. 

The earliest kiln for copper smelting has been traced at lothal. The kilns used for 
melting copper ingots in earthen bowls was a simple circular and brick structure (0.8 m 
in diameter and 0.6 m deep). The mud plaster on the inner face of the lothal kiln was 
vitrified ue to intense heat. Two types of kilns were used by copper smiths for melting 
copper ingots (i) circular and (ii) rectangular. The long mouth of the furnace suggest 
that copper ingots were melted in the kiln. 

Near all the ancient working we find large heaps of broken stones. It seems that ore-
bearing rock pieces were carried down to the valley, where they were roasted, crushed, 
concentrated and smelted. Small size furnaces, that were used for smelting copper ores, 
have been found near the Avavali hills (fig.1) that are near the mines of Rajpura-Dariba 
(Udaipur dist.). Most of the slag pieces showed clear cylindrical flow structure, 
suggesting that the furnace was used for smelting copper. The ancient Indian copper 
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smelting furnace was small, barely 35cm in height, 18cm in diameter at rim, 14cm in 
diameter at mid level and 10cm diameter at the base.  

A copper smelting furnace of the Aravalli hills was assembled by putting the three 
curved parts together. The small capacity of the furnace and the relatively high yield of 
the metal as represented by the weight of the ingot, enable us to infer that the ancient 
Indian copper smelting processes were very efficient. The evidence of tuyere luted to a 
segment of the furnace wall suggests that the smelting process in the furnace was 
carried out with the help of forced draught. 

It is a clear from the foregoing description that the ancient Indian copper smelting 
furnaces were small, crucible shaped, clay walled slag tapping furnace, worked on 
composite structure made of three moulded segments. Evidence found at the smelting 
site shows that it was set up on a brick platform and was surrounded with bricks and 
earth to keep the three segment of the furnace closely and in position. The arrangements 
helped to conserve the heat within the furnace. At many sites terracotta clamps that 
joined tuyere and the nozzle of the bellows was found. This type of furnace is still used 
in many parts of India for smelting copper. 

 
Fig. 1 Assembled copper smelting furnace from Avaram 

A number of furnaces which are more or less intact have been located at chapri in the 
Singhbhum area (Fig.2). These furnaces which lie abandoned today are dome shaped 
made of locally available mud and clay. The outer diameter of furnace at ground level is 
approximately 4 feet, the inner diameter is approximately 3.2 feet and it tapers slightly 
at the top. The height of the furnace is approximately 4 feet. The inner wall of the 
furnace shows deep impression of hot molten metal. There are two holes at the bottom –
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one for slag taping and the other was probably usd for bellows. In a nearby raised 
ground about 1 km. from the furnace a large number of slag and impression of seals of 
terracotta have been found. A superfluous examination of the terracotta pieces suggest 
that it was actally a mould for casting coins. The extensive area and their exhaustive 
number suggests that it was a centre for casting coins during the Kushan period. 

The pyrotechnology at Khairadih grew sufficiently with time. Copper was being locally 
worked by NBP period (Period II). Multiple – furnace complex has been discovered at 
this level to smelt iron, copper and glass. Glass was being worked locally as unfinished 
chunks of glass along with finished objects have been found in workshop. Interestingly 
enough the same complex has yielded evidence of glass, copper (with crucibles, slags, 
querns and pestles used for breaking/crushing ores). By Sunga - Kushana level the 
technology had attained sophistication. Some exquisite metal pieces speak of the 
mastery of the artisans at Khairadih. This is quite in keeping with the general growth 
pattern of the site. The Kushana township at period III had a full fledge class of 
smiths/artisans living on one side of the settlement. 

Large scale slags and burning activity came to light during excavations. On closer 
examination it was discovered that pyro-technological activity was confined to the 
northern and extreme southern side of the site right from the early NBP level and the 
practise continues well into the subsequent periods. 

Copper though comes to be used at period I, at the site, its use is extremely limited as 
borne out clearly by the accompanying table. Even at the 700/600 to 400 BCE level of 
the early NBP times there is not much improvement in this trend. Stage towards the late 
phase of NBP, however the utilization of copper, perceptibly start picking up. In the 
upper most layers of NBP period, we came across a hearth where copper seem to have 
been melted for casting coins. It had a tapering shaft like structure supported by bricks 
on a bowl with plenty of ash deposit in it. A large number of coins at shapeless bits of 
copper were found nearby. Beautiful objects both utilitarian and ornamental have been 
found. Though copper arrowheads did not discontinue altogether but largely comes to 
be used for toiletries, ornaments and utensil. Bowls, spoons and ladles of copper and 
bronze seem to be common household objects. Rings, Pendants, Nupur, tiny bells, 
Bracelets and Bangles some of them exhibit high quality craftsmanship were fashioned 
by the inhabitants of the site. An exquisite example of the mastery is a chariot with 
spoked wheel and a shālabhanjika figure. The appearance of spoked wheel in India has 
proved serious debates and here is an example of a four wheel chariot in copper from 
the Kushana levels 

The other type of furnace as reported by Ball was generally built with refractory clay, or 
was simply a deep hole in the ground with a clay rim at the side and front. The inside 
was also plastered with refractory clay. The furnaces were 18 inches deep, a foot square 
at the top and tapering to the bottom where charcoal is rammed down so as to form a 
floor through which the molten metal cannot sink. There was no orifice at the base of 
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the furnace. Two clay tuyeres dip into it vertically and were connected with simple skin 
bellows by horizontal tuyeres which are about a yard long. The furnace when filled with 
bellows by horizontal tuyeres which are about a yard long. The furnace when filled with 
lighted charcoal is soon raised to its full heat by the alternate working of the bellows 
and the ore is then sprinkled on from time to time to entail a sufficient quantity of 
regulars. On the removal of charcoal the surface of slag was cooled with a wisp of wet 
straw and the solidified cakes of slag was removed in succession, leaving the heavy 
regulars behind. When it sets it was taken out, pounded and kneaded with cow dung and 
made into balls. These balls were dried in the sun and then roasted with free access of 
air in a shallow furnace, formed of a ring of slag cakes placed on the edge. The last 
process of refining consists of treating the powder produced from these roasted balls in 
the same furnace and in precisely the same manner as was the original ore, the result 
being that fluid mass of copper was found at the bottom of the furnace which on cooling 
was removed. It had to be still further refined before it could be made available for 
ordinary purposes.  

 

Fig.2: Copper Smelting Furnace  
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Fig.3: Cruciles Found in different sites in Ancient India 

(1 & 2 terracotta crucibles in lothal; 3. Stone crucibles from Lothal; 4&5 terracotta crucibles from 
chalcolithic phase of Ahar; 6&7 crucibles from NBP phase of Atranjikhera; 8-10 crucibles from NBP 
phase of rajghat; 11-16 crucibles from NBP phase of Taxila; 17-21 crucibles from early historic pd. Og 
Bhokardhan.) 

Conclusion: Thus the credit goes to India for developing the complex metallurgy and 
producing indigenous copper. This speaks legions of the metallurgical skill which the 
metal workers and artisans of ancient India possessed way back in the early centuries 
before Christ. Such a good understanding of metallurgical processes as involved in 
metallurgy of copper may also be a pointer to the overall expertise which the Indian 
possessed of the fine behavior of specific minerals in the antiquity.  
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* 

Lkkr n'kdksa ls vf/kd le; ls jktuhfrd –f"V ls Lora= Hkkjr vHkh Hkh Hkk"kk dh –f"V ls iw.kZ 
Lok/khu ugha gks ik;k gSA bl ifjos'k esa ubZ f'k{kk uhfr 2020 ,d vk'kk mRiUu djrh gSA 
ekr`Hkk"kk@LFkkuh; Hkk"kk@?kjsyw Hkk"kk@{ks=h; Hkk"kk ds :i esa fganh Hkk"kh {ks=ksa esa fganh dks f'k{kk 
ds çkFkfed Lrj ij v/;;u&v/;kiu dk ek/;e cuk nsus ls fuLlansg fo|kfFkZ;ksa esa fganh ds 
'kq) ekSf[kd ,oa fyf[kr :i ds ç;ksx dh ço`fÙk c<+sxhA 

   bl çko/kku ds lqifj.kke fo|kfFkZ;ksa esa fganh dk csgrj mPpkj.k] le`) 'kCn HkaMkj] Li"V 
vfHkO;fä vkSj çHkkoh okpu ds :i esa ifjyf{kr gksaxs A lkFk gh nsoukxjh] fyfi ,oa fganh dh 
'kq) orZuh ds mi;qä Kku vkSj vH;kl ds volj çkIr gksaxsA fdarq lacaf/kr vfHkHkkodksa ,oa 
f'k{kdksa }kjk 'kq) ekSf[kd ,oa fyf[kr fganh ds ç;ksx ls gh bl lq[kn dYiuk dks lkdkj :i 
çnku fd;k tk ldrk gSA 

lekU;r% ckyd ifjokj ,oa lekt esa ç;qä gksus okys 'kCnksa] okD;ksa] dgkorksa o lwfä;ka bR;kfn 
dks vuqdj.k ls gh xzg.k dj ysrk gS A bl lanHkZ esa jk"Vªfirk egkRek xka/kh dk ;g dFku 
nz’VO; gS & Þeuq"; ds ekufld fodkl ds fy, ekr`Hkk"kk mruh gh vko';d gS] ftruk fd  
cPps ds 'kkjhfjd fodkl ds fy, eka dk nw/kA f'k'kq viuk çFke ikB viuh ekrk ls gh lh[krk 
gS] blfy, mlds ckSf)d fodkl gsrq mlds Åij  ekr`Hkk"kk ds vfrfjä dksbZ nwljh Hkk"kk 
Fkksiuk eSa ekr`Hkk"kk ds fo#) le>rk gw¡Aß 

fganh dh fyfi nsoukxjh dh oSKkfudrk fl) gks pqdh gSA ekSf[kd fganh ;fn 'kq) :i ls 
mPpfjr gks vkSj fo|kFkhZ dks ckjg[kM+h] Jqrys[k vkSj O;kdj.k ds fu;eksa dk vH;kl Bhd ls 
djk;k tk; rks orZuh dh Hkwyksa dk ç'u gh ugha mBrkA oLrqr% 'kCnksa dks fy[kus dh “kq+) jhfr 
gh orZuh vFkok fgTts dgykrh gSA vFkkZr~ v{kjksa dks 'kq) ,oa lgh Øe ls fy[kuk rFkk ek=k] 
vuqLokj] foLkxZ] paæfcanq rFkk la;qäk{kj dk lgh ç;ksx gh 'kq) orZuh gSA Hkk"kk ds çeq[k 
dkS'ky Jo.k] okpu ys[ku ,oa iBu dh lQyrk orZuh dh 'kq)rk ij gh fuHkZj gSA  

fganh ys[ku esa orZuh dh v'kqf);ksa ds yxHkx 21 çdkj crk, x, gSa] ftuds dkj.kksa esa fyfi 
dh vKkurk] mPpkj.k oS’kE;] la;qäk{kj rFkk O;kdj.k ds fu;eksa dk Kku u gksuk] f'k{kd ;k 
vfHkHkkod dk /;ku u nsuk] i;kZIr ys[ku & vH;kl dk vHkko] Lrjh; iqLrdksa ,oa 'kCnksa ls 
de ifjp; rFkk okrkoj.k dk çHkko bR;kfn gSa A 

d{kk vkB f'k{kk dk og Lrj gS] tc fo|kFkhZ çkFkfed Lrj mÙkh.kZ dj nks o"kZ ek/;fed Lrj 
dh f'k{kk çkIr dj pqdk gksrk gSA vkxs og mu d{kkvksa esa çksUufr ikus okyk gksrk gS tks 
mldh  Hkkoh  f'k{kk dh fn'kk ds  fu/kkZjd gksrs gSaA vr,o bl Lrj ij fo|kfFkZ;ksa esa 'kq) 
fganh ys[ku dh vknr lgt :i ls fodflr gks tkuh pkfg,A 
                                                 
* foHkkxk/;{kk ,oa ,lksf'k,V izksQslj] f'k{kk foHkkx] olar efgyk egkfo|ky;] jkt?kkV] okjk.klh 
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bl lanHkZ esa miyC/k 'kks/k v/;;uksa dk ,d laf{kIr losZ{k.k fd;k x;kA ;kno ¼2020½ us 
okjk.klh ftys ds d{kk 8 ds fo|kfFkZ;ksa dh fgUnh orZuh dh “kq)rk dh vkoklh; {ks= vkSj fyaax 
ds vk/kkj ij rqYkuk dh rFkk ik;k fd xzkeh.k fo|kFkhZ rqyukRed :Ik ls “kq) fy[krs gSaA 
xzkeh.k Nk= vkSj Nk=kvksa rFkk “kgjh Nk= ,oa Nk=kvksa ds e/; orZuh dh “kq)rk esa lkFkZd 
varj ugha ik;k x;kA xzkeh.k fo|kFkhZ *_ ,oa fj* laca/kh rFkk “kgjh fo|kFkhZ folxZ ds yksi 
laca/kh “kCnksa dh v”kqf) dks igpku dj “kq) djus esa lcls de lQy jgsA lDlsuk ¼2012½ ds 
v/;;u esa d{kk 12 ds fo|kfFkZ;ksa esa orZuh dh =qfV;ksa esa vuqLokj laca/kh =qfV;ka lokZf/kd ikbZ 
xbZA f=ikBh ¼2010½ ds 'kks/k dk eq[; mís'; mPpkj.k laca/kh o ys[ku laca/kh =qfV;ksa dk funku 
djuk rFkk bu =qfV;ksa ij mipkjkRed f'k{k.k dk çHkko Kkr djuk FkkA  'kks/k ifj.kke esa 
mPpkj.k laca/kh =qfV;ksa esa Loj lacaf/kr =qfV;k¡ rFkk ys[ku laca/kh =qfV;ksa esa la;qäk{kj lacaf/kr 
=qfV;k¡ lokZf/kd ikbZ x;haA mPpkj.k o ys[ku laca/kh =qfV;ksa ij mipkjkRed f'k{k.k dk lkFkZd 
çHkko ns[kk x;kA 'kqDyk ¼1998½ dk 'kks/k çkFkfed d{kk esa fganh orZuh dh =qfV;ksa ds dkj.k o 
fuokj.k fo"k; ij dsafær FkkA fu"d"kZLo:Ik ;g Kkr gqvk gS fd fo|kfFkZ;ksa ds v'kq) ys[ku dh 
i`"BHkwfe esa v/;kidksa dk v'kq) ys[ku FkkA  feJ ¼1974½ us d{kk 6 7 ,oa 8 ds fo|kfFkZ;ksa dh 
fganh Hkk"kk dh orZuh dh v'kqf);ksa ds v/;;u Øe esa ;g ns[kk fd v'kq) mPpkj.k ds dkj.k 
,slh v'kqf);ka gksrh gS rFkk buesa la;qDrk{kj laca/kh =qfV lokZf/kd ikbZ x;hA  

fganh orZuh dk fo|kfFkZ;ksa }kjk 'kq) mi;ksx ij i;kZIr 'kks/k v/;;uksa dk vHkko ns[kk x;kA 
vr,o LFkkuh; Lrj ij xzkeh.k ,oa 'kgjh {ks= esa fLFkr fo|ky;ksa esa v/;;ujr d{kk vkB ds 
fo|kfFkZ;ksa ds fganh Hkk"kk ys[ku esa orZuh dh v'kqf);ka fdruh gS] bl 'kks/k ç'u dk mÙkj çkIr 
djus gsrq fuEu 'kks/k leL;k dk p;u fd;k x;k & 

Þokjk.klh ftys ds xzkeh.k ,oa 'kgjh {ks= ds fo|ky;ksa ds d{kk vkB ds fo|kfFkZ;ksa ds fganh 
Hkk"kk ys[ku esa orZuh dh 'kq)rk dk rqyukRed v/;;u djukß  

bl “kks/k dk mís'; Fkk & okjk.klh ftys ds xzkeh.k ,oa 'kgjh {ks= esa fo|ky;ksa ds d{kk vkB 
ds fo|kfFkZ;ksa }kjk fganh orZuh ijh{k.k ij dh tkus okyh v'kqf);k¡ Kkr dj mudh rqyuk 
djukA 

rr~laca/kh 'kwU; ifjdYiuk bl izdkj Fkh & okjk.klh ftys ds xzkeh.k ,oa 'kgjh {ks= ds 
fo|ky;ksa ds d{kk vkB ds fo|kfFkZ;ksa }kjk fganh orZuh ijh{k.k ij dh tkus okyh v'kqf);ksa dh 
la[;k esa lkFkZd varj ugha gSA 

bl y?kq 'kks/k dks okjk.klh ftys ds xzkeh.k vkSj 'kgjh {ks= esa lapkfyr fd;k x;kA Lrjhd̀r 
;kn`fPNd izfrn”kZ fof/k ls mÙkj çns'k cksMZ ds 3 xzkeh.k ,oa 3 'kgjh ek/;fed fo|ky;ksa dk 
p;u fd;k x;kA çR;sd p;fur fo|ky; ls 26 fo|kfFkZ;ksa dk p;u ;kn`fPNd fof/k ls fd;k 
x;kA 

nÙk laxzg gsrq ,d fganh orZuh ijh{k.k dk fuekZ.k fd;k x;kA ijh{k.k dk fuekZ.k djrs le; 
;k /;ku j[kk x;k fd d{kk vkB dh v)Zokf"kZd ijh{kk mÙkh.kZ dj pqds fo|kfFkZ;ksa ds fy, 
d{kk lkr ds fganh Hkk"kk ds laiw.kZ ikBîØe rFkk d{kk vkB ds ikBîØe ds iwokZ)Z ls lacaf/kr 
'kCnksa dk p;u fd;k tk,A bl çdkj 21 çdkj dh orZuh dh =qfV;ksa dh tkap ds fy, dqy 
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100 'kCnksa dk p;u fd;k x;kA çR;sd v'kq) orZuh esa fy[ks 'kCn dks 'kq) :i fy[kus ij 
,d vad fn, tkus dk çko/kku j[kk x;kA bl çdkj bl ijh{k.k dk dqy çkIrkad 100 FkkA 

'kks/k ds iwokZfu/kkZfjr mÌs”; ds vuq:i ifj.kke bl çdkj gaS & 

 

{ks= fo|kfFkZ;ksa 
dh la[;k 

e/;eku Ekkud 
fopyu 

Ekkud 
=qfV 

df t dk eku -01 
lkFkZdrk 
Lrj 

xzkeh.k  78 59.39 14.67 2.3 154 5.1 lkFkZd 
varj “kgjh 78 71.33 14.91 

mi;qZDr rkfydk ls ;g Li"V gS fd nksuksa lewgksa esa orZuh dh v'kqf);ksa dk fuEurj ek/;eku 
¼59-39½ xzkeh.k {ks= ds fo|ky; ds fo|kfFkZ;ksa dk gSA vFkkZr~~ ;s fo|kFkhZ 'kgjh {ks= esa i<+usokys 
fo|kfFkZ;ksa ¼e/;eku 71-33½ dh rqyuk esa vis{kk—r orZuh dh de v'kqf) djrs gSaA e/;eku dks 
/;ku ls ns[kus ij ;g rF; Hkh lkeus vkrk gS fd Hkys gh xzkeh.k {ks= ds fo|kfFkZ;ksa }kjk dh 
tkus okyh orZuh dh v'kqf);ksa dk e/;eku rqyukRed :i ls de gS] fdUrq fLFkfr larks"ktud 
ugha gSA ;g fo|kFkhZ Hkh 100 esa ls yxHkx 40 orZuh laca/kh v'kqf);ksa dks gh Bhd dj ik,A 
“kgjh fo|kfFkZ;ksa dh fLFkfr vkSj fparktud gS] tks 100 esa ls vkSlru 29 orZuh dh =qfV;ksa dks 
gh igpku ik,A 
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rkfydk ij vk/kkfjr mi;qDr fp= esa n.Mksa dk vkdkj Hkh Li’V dj jgk gS fd fgUnh orZuh 
ijh{k.k ij orZuh dh v”kq)rk dk e/;eku “kgjh fo|kfFkZ;ksa dk dkQh vf/kd gSA  

nksuksa lewgksa dh rqyuk ds fy, dk ifjxf.kr eku 5-1 vk;k tks 0-1 lkFkZdrk Lrj ij lkFkZd 
ik;k x;kA bl çdkj bl v/;;u dh “kwU; ifjdYiuk vLoh—r gqbZA 

;fn çkIr ifj.kke ds dkj.kksa dk vUos"k.k fd;k tk, rks lkekU; vuqHko ;g crkrk gS fd fganh 
dh 'kq) orZuh ds vH;kl ij v/;kid ,oa vfHkHkkod ;Fks"V /;ku ugha ns ikrsA vaxzsth dk 
cksyckyk gksus dkj.k 'kgjksa esa ;g çof̀Ùk dkQh vf/kd ikbZ xbZA yrk ,oa vuq ¼2019½ dk 'kks/k 
ifj.kke Hkh ;g bafxr djrk gS fd fo|kfFkZ;ksa vkSj f'k{kdksa esa fganh Hkk"kk ds iw.kZ Kku dk vHkko 
vkSj Loj&O;atuksa ds 'kq)ksPpkj.k esa leqfpr ekxZn'kZu u feyus ds dkj.k Loj&O;atu] ek=k 
laca/kh rFkk la;qä v{kj laca/kh v'kqf);ksa dh la[;k fo|kfFkZ;ksa ds ys[ku esa vf/kd gSA 

bl i`"BHkwfe us jk"Vªh; f'k{kk uhfr 2020 dk f'k{kk ds çkFkfed Lrj ij ekr̀Hkk"kk esa f'k{kk çnku 
djus dk çko/kku loZFkk lehphu çrhr gksrk gSA çR;sd fo"k; dks fganh esa i<+us vkSj fy[kus 
dk lq[kn ifj.kke ;g gksxk fd fganh çns'k ds fo|kFkhZ orZuh dh Hkwys de djsaxsA 

 izkjEHk ls gh fganh ckjg[kM+h vkSj Jqrys[k dk vH;kl visf{kr gSA bldh lQyrk dh 
fn'kk esa vfHkHkkodksa vkSj v/;kidksa dh Hkwfedk dks vkSj l'kä cukuk gksxkA 

 f'k{kk ds çkFkfed Lrj ls gh fganh Hkk"kk dh mi;qä iqLrdksa ds iBu ,oa ys[ku vH;kl 
dk egRo nsus dh Hkh vko';drk gSA 

 fganh dh orZuh 'kCnksa ds 'kq) mPpkj.k ij vR;f/kd fuHkZj gSA vr% çkFkfed Lrj ls gh 
okpu dkS'ky dk Hkh izHkkoiw.kZ fodkl visf{kr gSA 

 Hkk’kk dh le`) ç;ksx'kkyk dh laLFkkxr LFkkiuk Hkh bl fn'kk esa ,d lkFkZd dne gksxkA 

 fganh O;kdj.k ds fu;eksa ds O;ogkfjd Kku vkSj vH;kl }kjk fganh ys[ku esa fo|kfFkZ;ksa 
}kjk dh tkusokyh v'kqf);ka dkQh de dh tk ldrh gSaA 

 orZuh dh v'kqf);ksa dh orZeku çof̀Ùk dk irk yxkus gsrq lexz vkSj çfrn'kZ dk vkdkj 
c<+kdj O;kid {ks= esa fofo/k pjksa dks ysdj 'kks/k laca/kh dk;Z djus dks çksRlkgu feyuk 
pkfg,A 

 fo|ky; Lrj ij çR;sd d{kk esa 'kq) orZuh fy[kus okys cPpksa dks iqjL—r djus ls Hkh 
mudk mRlkgo/kZu gksxk vkSj 'ks"k cPps Hkh 'kq) fy[kus dks çsfjr gksaxsA 

 ewY;kadu dk;Z esa Hkh 'kq) orZuh ys[ku dks i;kZIr egRo nsus dh t:jr gSA 

 & fganh Hkkjrh; cgqla[;d turk ds ân; dh Hkk"kk gSA bldk v/;;u&v/;kiu 
varjjk"Vªh; Lrj ij çeq[k fons'kh fo|ky;ksa esa Hkh gks jgk gSA vius ns'k vkSj ;gk¡ ds fganh dh 
fodklLFkyh jgs çns'kksa esa rks bldk 'kq) ekSf[kd vkSj fyf[kr ç;ksx djuk tudrZO; gSA bl 
fn'kk esa ikBîØe fuekZrkvksa] vfHkHkkodksa vkSj f'k{kdksa dks lfØ; ç;kl vkSj ifjJe djuk gksxk 
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rkfd fo|kFkhZ fganh dh 'kq) orZuh ys[ku dk egRo le> ldsa vkSj lgt :Ik ls 'kq) cksy 
vkSj fy[k dj viuh Hkk’kk dk leqfpr lEeku dj ldsaA 

 fo|kfFkZ;ksa ds fgUnh ds mPpkj.k o ys[ku laca/kh =qfV;ksa dk funkukRed 
o mipkjkRed ijh{k.k] vizdkf”kr “kks/k izca/k] f”k{kk ladk;] jktLFkku fo”ofo|ky;] t;iqj- 

 d{kk 6] 7 ,oa 8 ds fo|kfFkZ;ksa dh fgUnh Hkk’kk dh orZuh v”kqf);ksa dk 
rqyukRed v/;;u vizdkf”kr ,e0 ,M0 y?kq “kks/k izca/k] f”k{kk ladk;] dk0 fg0 fo0] okjk.klh- 

 mPp f”k{kk esa “kq)ksPpkj.k vkSj orZuh dh orZeku 
fLFkfr] fjlpZ fjO;w] b.Vjus”kuy tuZy vkWQ eYVhfMflfIyujh LVMht+ 4¼6½- 

okjk.klh ftys ds xzkeh.k ,oa “kgjh {ks= ds vkB ds fo|kfFkZ;ksa ds fgUnh 
ys[ku esa orZuh dh “kq)rk dk rqyukRed v/;;u] vizdkf”kr ,e0,M0 y?kq “kks/k izcaU/k] f”k{kk 
foHkkx] olar efgyk egkfo|ky;] ds0,Q0vkbZ0] jkt?kkV] okjk.klh-  

 izkFkfed d{kk esa fgUnh dh orZuh dh v”kqf) ds dkj.k vkSj fuokj.k 
vizdkf”kr “kks/k izcU/k] eqEcbZ fo”ofo|ky;- 

 if”peh jktLFkku ds d{kk 12 ds fgUnh Hkk’kk ds fo|kfFkZ;ksa dh 
orZuhxr v”kqf);ksa ds dkj.k o funku gsrq funkukRed ijh{k.k dk fuekZ.k] vizdkf”kr “kks/k 
izcaU/k] f”k{kk ladk;] jktLFkku fo”ofo|ky;] t;iqj-  
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MkW0 vkezikyh f=osnh* 

  vUrjk"Vªh; fodkl leqnk; bl rF; dks Lohdkj djrk gS fd d`f"k] xzkeh.k fodkl] 
o`f) ,oa  xjhch dks de djus esa batu dk dk;Z djrh gSA fdUrq d`f"k {ks= cgqr ls ns'kksa esa 
{kerk ls de dk;Z dj jgk gS D;ksafd efgyk;sa tks fd d`f"k ,oa xzkeh.k fodkl ds cgqr 
egRoiw.kZ lalk/ku gSa] vius dk;ksZa esa vusd :dkoV vuqHko djrh gSA ftlls mudh mRikndrk 
ij foijhr izHkko iM+rk gSA oSf'od Lrj ij o fodkl'khy ns'kksa esa efgyk d`f"k Jfed dqy 
d`f"k Jfedksa dk 43 izfr'kr gSaA ysfdu ;g izfr'kr izR;sd ns'k ds xzkeh.k fodkl ds Lrj ls 
izHkkfor gksrk gS ,oa izR;sd ns'k esa o ns'k ds fofHkUu izkarksa esa vyx&vyx gSA xzkeh.k efgykvksa 
dk dk;ZHkkj iq:"kksa ds dk;ZHkkj ls vf/kd gS D;ksafd mudks u dsoy [ksrksa ij dk;Z djuk gksrk 
gS cfYd vU; ikfjJfed jfgr ?kjsyw dk;Z tSls [kkuk cukus] ty o bZ/ku ,d= tSls dk;Z Hkh 
djus gksrs gSA efgyk Jfedksa dk d`f"k] [kk|kUu mRiknu o xzkeh.k fodkl esa vR;f/kd ;ksxnku 
gS fdUrq lVhd vkadM+s miyC/k ugksusls muds ;ksxnku ds va'k dks lVhd :i ls ekiuk lEHko 
ugha gSA

 Hkkjr tks ,d d`f"k iz/kku fodkl'khy ns'k gS] es dqy tula[;k dk 10 izfr'kr xzkeh.k gS 
ftlesa ls 60 izfr'kr tula[;k thfodk gsrq d`f"k ij fuHkZj gSA lfØ; iq:"kksa esa ls 63 izfr'kr 
,oa lfØ; efgykvksa esa ls 78 izfr'kr d`f"k dk;ksZ ls lEc) gSaA yxHkx 70 izfr'kr d`f"k dk;Z 
efgykvksa }kjk lEikfnr fd;s tk jgs gSA Hkkjrh; tux.kuk o"kZ 1991 ds vuqlkj dqy efgyk 
Jfedksa dk 80 izfr'kr d̀f"k Jfed gSA 

 d`f"k Jfed xzkeh.k fodkl o xzkeh.k vFkZO;oLFkk dh vk/kkjf'kyk gSA ns'k esa gfjr ØkfUr 
ykus esa budk lokZf/kd egRoiw.kZ ;ksxnku jgk gSA d`f"k dk;ksZa ds losZ{k.k ls ;g irk pyrk gS 
fd [ksrksa esa cgqr ls dk;Z tSls& /kku dh cqvkbZ] chtksa dh cqvkbZ] dVkbZ] Fkzsflax efgykvksa }kjk 
fd;k tkrk gSA dEiksLV [kkn cukus dk dk;Z] miys cukus dk dk;Z] nq/kk: i'kqvksa ls nw/k 
fudkyus ,oa pkjk dkVuk vkfn dk;Z Hkh eq[;r;k efgykvksa }kjk fd;s tkrs gSaA os gh taxy ls 
bZ/ku gsrq ydM+h ,d= djus dk dkd;Z Hkh djrh gSA buds lkFk&lkFk ifjokj ds leLr x̀g 
dk;ksZa dk lEiknu Hkh efgykvksa ds }kjk fd;k tkrk gSA vkt Hkh ekuk tkrk gS fd ;s muds 
HkkX; }kjk fn;s x;s dk;Z gSa ,oa ?kj ds dk;ksZa gsrq mUgsa dksbZ ikfjJfed ugha feyrk gSA vkSj 
;gh dkj.k gS fd mUgsa xSj&mRiknd ekuk tkrk gS vkSj leku ifjfLFkfr;ksa esa Hkh fHkUu n`f"V ls 
ns[kk tkrk gSA 

 izFke ,xzhdYpj yscj bUDok;jh desVh] 1950&51] us mu O;fDr;ksa dks df̀"k Jfed 
ikfjHkkf"kr fd;k gS tks etnwjh ds cnys esa Qly mRiknu dk dk;Z djrs gSaA f}rh; 
,xzhdYpj yscj bUDok;jh desVh 1956&57 us ifjHkk"kk dks FkksM+k foLrr̀ djus gsrq Qly 
mxkus ds vfrfjDr nqX/k mRiknu] eqxhZikyu] Qy mRiknu dks Hkh lfEefyr fd;k gSA us'kuy 
deh'ku vku yscj us d̀f"k Jfedksa dks eq[;r;k vu fLdYM] vlaxfBr ,oa thfodk gsrq 
                                                 
* ,lksf'k,V izksQslj ¼xg̀ foKku½] clar efgyk egkfo|ky;] jkt?kkV] okjk.klhA
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iw.kZr;k 'kkjhfjd Je ij vk/kkfjr ekuk gSA vr% d̀f"k Jfed og gS d`f"k ls lEc) O;olk;ksa 
esa LFkk;h vFkok vLFkk;h :i ls Je dk ;ksxnku nsrk gS vkSj cnys esa etnwjh izkIr djrk gSA 
d`f"k Jfedksa esa nSfud etnwjh ikus okys vLFkk;h Jfed ,oa iwoZ esa fuf'pr Qly cVkbZ ds 
vk/kkj ij dk;Z djus okys Jfed lfEefyr gSA izFke oxZ ftUgsa vLFkk;h Jfed Hkh dgk tkrk 
gS] dh vis{kk f}rh; oxZ ds LFkk;h Jfedksa dh fLFkfr dqN vPNh gSA pwWafd d`f"k dk;Z eq[;r;k 
ekSleh dk;Z gS] vr% vLFkk;h Jfed ftuesa vf/kdka'k Hkkx efgykvksa dk gS] dks dk;Z ij yxk;k 
tkrk gSA lkFk gh mudks ?kj ds leLr dk;ksZ dks djuk iM+rk gSA vr% mu ij dk;Z dk cks> 
vf/kd gSA 

 efgyk d`f"k Jfedksa dh [ksrksa ,oa ?kj ij dk;ZHkkj ds orZeku Lo:i dks tkuus ,oa mlesa 
lq/kkj djus gsrq mik;ksa dks tkuus dk ,d iz;Ru fo'ks"kr;k dk Hkh fo|kihB fodkl [k.M esa 
v/;;u dj] fd;k x;kA 

 v/;;u esa ;g ik;k x;k fd lHkh d`f"k efgyk Jfedksa dh vk;q 60 o"kZ ls de gSA mudh 
vkSlr vk;q 33-4 o"kZ ,oa vf/kdka'k efgyk Jfedksa dh vk;q 25 ls 44 o"kZ gSA dsoy 1-7 
izfr'kr dh vk;q 55 o"kZ ls Åij gSA dksbZ Hkh rykd'kqnk vFkok ifjR;Drk efgyk ugha ik;h 
x;hA 93-33 izfr'kr efgyk;sa fookfgr Fkh ,oa muesa ls 6-67 izfr'kr fo/kok efgyk;sa FkhA 

 efgyk df̀"k Jfed] ,dy ifjokjksa esa] la;qDr ifjokjksa dh vis{kk vf/kd gSaA la;qDr ifjokj 
ls 42-67 izfr'kr gS tcfd ,dy ifjokj 57-33 izfr'kr ls gSaA lkekU;r;k rFkkdfFkr mPp 
tkfr oxZ dh efgyk;s nwljksa ds [ksrksa ij dk;Z djus dks viekutud le>rh gSaA v/;;u esa 
ik;k x;k fd 3-56 izfr'kr Jfed mPp oxZ ls gSaA fiNyh ,oa vuqlwfpr tkfr oxZ  ls 50-22 
izfr'kr efgyk;sa Øe'k% d`f"k Jfedksa dk dk;Z djrh gSaA 

 xk¡oksa esa lk{kjrk de gS] efgykvksa esa vkSj de gS ,oa efgyk Jfedksa esa U;wure gSA 96-44 
izfr'kr efgyk Jfed fuj{kj gSaA 1-34 izfr'kr lk{kj gSa 2-22 izfr'kr Jiuse literate gSaA  
Jfedksa esa ifjokj fu;kstu ds izfr tkx:drk dk vHkko gSA 4-45 izfr'kr ifjokjksa esa nks 
lnL; 52-89 izfr'kr esa 3&6 izfr'kr lnL; ,oa 42-66 izfr'kr ifjokjksa esa 7 ls vf/kd lnL; 
gSaA ifjokj dk vkSlr vkdkj 6-58 lnL;ksa dk ik;k x;kA 

 ifjokj ds eqf[k;k vFkok ifr dk eq[; O;olk; etnwjh] ukSdjh] d`f"k ,oa NksVk O;kikj 
gSA etnwj ifjokj ls 60-89 izfr'kr ukSdjh okys ifjokj ls 19-5 izfr'kr d`f"k ifjokj ls 9-78 
izfr'kr ,oa O;kikj okys ifjokj ls 9-78 izfr'kr efgyk;sa Jfedksa dk dk;Z djrh gSaA ,dy 
ifjokj ls 77-52 izfr'kr ,oa la;qDr ifjokj ls 21-88 izfr'kr efgyk;sa Jfedksa dk dk;Z djrh 
gSaA dk;Z djus dk mn~ns'; lHkh efgykvksa }kjk ifjokj ds Hkj.k&iks"k.k esa lgk;rk nsuk gSA 
ifjokj dh leLr vk; eq[;r;k Hkkstu ,oa diM+s ij O;; dh tkrh gSA dqN fgLlk iwoZ _.k 
dks pqdkus vFkok cpr esa Hkh O;; djrh gSA viuh vk; ls os dsoy vfr vko';d 
vko';drkvksa dks iwjk djus esa gh l{ke gSA 

 dk;Z ij tkus ls] ek¡ dh vuqifLFkfr esa cPpksa dh ns[kHkky 82-22 izfr'kr ekeyksa esa ifjokj 
ds vU; lnL;ksa }kjk 10-22 izfr'kr ekeyksa esa iM+ksfl;ksa }kjk dh tkrh gSA 15-56 izfr'kr 
efgyk d`f"k Jfed vius cPpksa dks [ksrksa esa dk;Z djrs le; ys tkrh gSaA 
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 efgyk Jfedksa }kjk dk;Z djus dks muds ifr vf/kdka'k ekeyksa esa vPNk le>rs gSaA 91-
11 izfr'kr ekeyksa esa ifr;ksa dk lkspuk ldkjkRed gS ,oa ek= 2-22 izfr'kr ifr ifRu;ksa }kjk 
etnwjh djus dks vPNk ugha le>rsA 

 efgyk Jfedksa dks lokZf/kd dk;Z o"kkZdky tqykbZ ls flrEcj ds e/; feyrk gSA o"kkZdky 
esa 93-78 izfr'kr efgyk Jfed ,oa xzh"edky vizSy ls twu ds e/; dsoy 53-78 izfr'kr 
efgykvksa dks dk;Z feyrk gSA efgyk Jfed eq[;r;k Qly dVkbZ] FkzSflax] cht cqvkbZ ,oa 
chfMax dk;Z djrh gSA dVkbZ esa 98-22 izfr'kr] FkzSflax esa 96-89 izfr'kr] cht cqvkbZ esa 75-56 
izfr'kr] ,oa dVkbZ ds ckn ds dk;ksZa esa 72-84 izfr'kr ,oa chfMax esa 68-89 izfr'kr efgyk;sa 
dk;Z djrh gSaA jksikbZ esa efgyk Jfedksa dk ;ksxnku 59-11 izfr'kr] [kkn nsus esa 56-00 izfr'kr 
,oa flapkbZ esa 28-44 izfr'kr gSA vf/kdka'k Jfedksa dk dk;Z cqykbZ esa [kkn] xqM+kbZ esa] dVkbZ esa 
,oa flapkbZ esa Hkkjh gS tcfd xqM+kbZ esa ,oa dVkbZ ds ckn ds dk;ksZ esa mudk dk;Z gYdk gSA 
d`f"k dk;ksZa esa efgykvksa dh Hkkxsnkjh dh nj ewy:i esa Je dh ekax ,oa iwfrZ ij fuHkZj djrh 
gS vkSj ;g ekax izR;sd ekSle] Qly ,oa fØ;kvksa esa vyx&vyx gksrh gSA dqN izns'kksa tSls & 
iatkc ,oa gfj;k.kk esa efgyk;sa gy tksrus ds vfrfjDr lHkh izdkj ds d`f"k dk;Z djrh gSaA 

 O;Lr ekSle esa efgyk Jfed vf/kdka'kr;k 8 ?kUVs ls vf/kd dk;Z djrh gSa] yxHkx 30 
izfr'kr  8 ?kUVs izfrfnu [ksrksa esa dk;Z djrh gSa] 28-0 izfr'kr 9 ?kUVs dk;Z djrh gSa ,oa dsoy 
6-66 izfr'kr 6 ?kVs ls de dk;Z djrh gSaA vU; ekSle esa 36-44 izfr'kr 4 ?kUVs izfrfnu ,oa 
23-0 izfr'kr 6 ?kUVs] 16 izfr'kr 3 ?kUVs ,oa 12 izfr'kr 5 ?kUVs dke djrh gSaA dsoy 6 
izfr'kr Jfedksa dks iw.kZdkfyd 7 ls 9 ?kUVs dk dk;Z feyrk gSA oLrqr% Hkwfeghu ifjokjksa dh 
efgyk;sa thou&fuokZg ds Lrj ij cuus jgus gsrq 10 ?kUVs ls vf/kd dk;Z etnwjh ij djuk 
iM+rk gSA O;Lr ekSle esa vf/kdka'k efgyk Jfedksa dks lIrkg esa 6 ;k 7 fnu dk;Z feyrk gS 
tcfd vU; ekSle esa dke cgqr de feyrk gSA  28 izfr'kr efgyk Jfedksa dks lIrkg esa ,d 
fnu dk Hkh dke ugha feyrk gSA vkSlr O;Lr ekSle esa 6-69 fnu dk ,oa vU; ekSle esa 1-72 
fnu dk gSA 

 efgyk Jfedksa dks [ksrksa ds vfrfjDr ?kj dk Hkh iwjk dke djuk iM+rk gSA 32 izfr'kr 
efgyk Jfedksa dks izfrfnu 4 ?kUVs] 28 izfr'kr dh 5 ?kUVs] 9 izfr'kr dks 6 ?kUVs ,oa 17 
izfr'kr dks 2 ls 3 ?kUVs dk;Z djrh gSaaA ?kj ij dk;Z dh vof/k mudh vk;q] ifjokj ds izdkj 
,oa mudh dke dh fLFkfr ij fuHkZj djrh gSA ?kj esa lHkh izdkj dk dk;Z tSls ?kj dh lQkbZ] 
/kqykbZ] [kkuk cukuk] ikuh ykuk] cPpksa dh ns[kHkky] i'kq dh ns[kHkky ,oa nw/k fudkyuk 
efgyk;sa gh djrh gSaA 

 vU; dk;ksZa ds fy, O;Lr ekSle esa mUgsa le; ugha feyrk gS] fdUrq vU; ekSle esa [kkyh 
le; esa 64 izfr'kr efgyk Jfed i'kq ikyu laca/kh dk;Z] 35 izfr'kr chM+h cukus] njh cquus 
vFkok 4 izfr'kr flykbZ dk;Z djrh gSaaA ,slh efgyk Jfedksa esa ls tks [kkyh le; esa dksbZ 
dk;Z ugha dj jgh gSaA 76 izfr'kr ,slh gSa ftUgsa fdlh vU; dk;Z dh tkudkjh ugha gSA 38 
izfr'kr ds ikl dk;Z gsrq /ku ugha gSA 

 efgyk Jfedksa dks ljdkj }kjk pyk;s tk jgs d`f"k dk;ZØeksa dh tkudkjh ugha gSA ,slh 
efgykvksa dk izfr'kr 99-56 ik;k x;kA bldk dkj.k ;g gS fd vf/kdka'k fuj{kj gS vkSj [ksr 
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,oa ?kj ds dke ds i'pkr muds ikl bruk le; ugha gS fd os tkudkjh izkIr djus gsrq 
iz;Ru dj ldsA 

 d`f"k ;a=ksa dh budh tkudkjh VªSDVj] iEilsV ,oa FkzSlj rd gh lhfer gSA vU; ;a=ksa ds 
fo"k; esa mUgsa tkudkjh ugha gSA ?kj ds dke dks ljy cukus ds midj.kksa dh tkudkjh Hkh 97-
33 izfr'kr Jfedksa dks ugha ik;h x;hA d`f"k ,oa ?kj esa muds }kjk iqjkus ijEijkxr midj.kksa 
ls gh dk;Z fd;k tkrk gSA 

 efgyk d`f"k Jfedksa dks iq:"kksa dh vis{kk etnwjh Hkh de izkIr gksrh gSA dqy vk; mudks 
dke feyus ds Åij fuHkZj djrh gSA etnwjh nSfud ,oa lkIrkfgd :i ls feyrh gSA 48-00 
izfr'kr nSfud etnwjh izkIr djrh gS tcfd yxHkx 44-00 izfr'kr lkIrkfgd :i ls 15 
izfr'kr dk le; vfu;fer ik;h x;hA vof/k bl ckr ij Hkh vk/kkfjr gksrh gS fd os etnwjh 
udn esa ys jgh gSa vFkok oLrq ds :i esaA 45 izfr'kr Jfedksa dks oLrq ds :i esa etnwjh fey 
jgh gS ,oa yxHkx 47 izfr'kr dks udn ,oa 'ks"k dks feys tqys :i esaA etnwjh dh nj ekSle 
,oa dke dks ns[krs gq, fu/kkZfjr gksrh gSA O;Lr ekSle esa vf/kd ,oa de O;Lr ekSle esa mUgsa 
de etnwjh izkIr gksrh gSA 

 efgyk Jfedksa dk dk;ZHkkj ifjokj ds fdlh lnL; dh chekjh dh fLFkfr esa vkSj vf/kd 
c<+ tkrk gSA fpfdRlk lqfo/kkvksa dh tkudkjh mUgsa ugha gS vkSj vKkurko'k os lqfo/kkvksa dk 
ykHk ugha izkIr dj ikrh gSaA 

 mijksDr fo'ys"k.k ls Li"V gS fd efgyk d`f"k Jfedksa dh n'kk ifj.kkeRed ,oa xq.kkRed 
dk;Z n'kk nksuksa gh n`f"V;ksa ls vPNh ugha gSA mudh dk;Z dh n'kkvksa dks Bhd djus gsrq 
ljdkjh xSj ljdkjh vFkok Lo;alsoh laLFkkvksa }kjk xEHkhj ,oa izHkkoh mik; djus dh 
vko';drk gSA fuEufyf[kr mik;ksa ds fØ;kUo;u ls mudh dk;Z dh n'kkvksa esa visf{kr lq/kkj 
yk;k tk ldrk gSA 

 efgyk d`f"k Jfedksa dh vKkurk dks nwj djus gsrq mudh fØ;kRed lk{kjrk dks c<+kuk 
pkfg,A vkSipkfjd f'k{kk O;oLFkk mudh n'kk dks ns[krs gq, mi;qDr ugha gSA vr% vukSipkfjd 
f'k{kk tSls & izkS<+ f'k{kk ds ek/;e ls mUgsa bl ;ksX; cuk;k tk; fd os LFkkuh; nSfud 
lekpkj i= i<+ ldsa o ljy vadxf.kr le> ldsaA /;ku j[kuk gksxk fd f'k{kd mUgha ds 
okrkoj.k ls gksa vkSj tks mudh ekufldrk ,oa vko';drk dks le> ldsaA f'k{kk izkIr dj os 
ljdkjh fodkl dk;ZØeksa ,oa ;kstukvksa dks le>us esa leFkZ gksxh Qyr% viuh n'kk ds 
mRFkku gsrq os Lo;a Hkh iz;Ru dj ldsaxhA 

 gekjs ns'k esa d`f"k ,d ekSleh dk;Z gSA Qyr% mUgsa o"kZ i;ZUr dk;Z ugha feyrk gSA vr% 
vko';drk bl ckr dh gS fd mUgsa [kkyh le; esa djus ;ksX; dk;ksZa dk izf'k{k.k mUgha ds 
xkao esa fn;k tk;A bu mik;ksa dks viuk dj efgyk d`f"k Jfedksa dh mRikndrk esa o`f) dh 
tk ldrh gS ,oa xzkeh.k fodkl esa muds ;ksxnku dks c<+k;k tk ldrk gSA bu dk;ksZa esa 
gLrf'kYi lEcU/kh dk;ksZa dh tkudkjh nh tk ldrh gSA lkFk gh mu oLrqvksa ds foi.ku dh 
Hkh leqfpr O;oLFkk dh tk;A ;g mudh vf/kd fLFkfr dks Bhd djus esa cgqr lgk;d gksxhA 

 efgyk df̀"k Jfedksa ds dke dks d`f"k ;a= dkQh gn rd ljy dj ldrs gSaA bu ;a= dks 
tkudkjh nsdj ,oa ia;k;rksa o lgdkjh lfefr;ksa ds ek/;e ls ;a= mudks Ø; vFkok fdjk;s 
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ij miyC/k djkdj muds dke dks vklku fd;k tk ldrk gSA blh izdkj ?kjsyw midj.kksa 
tSls& LVkso] fctyh dk ghVj] izsl] dqdj] lksyj dqdj feDlj vkfn buds dk;Z dks gYdk 
dj ldrs gSaA iapk;rsa vFkok lgdkjh lfefr;ksa mUgsa lLrh fd'rsa ij miyC/k djk ldrh gSaA 

 ,slh lkekftd laLFkkvksa dh LFkkiuk djuh pkfg, tks chekjh dh fLFkfr esa cPps dh 
ns[kHkky dj ldsaA d`f"k Jfed ,slh laLFkkvksa esa cPpsa dks NksM+dj dke ij tk ldrh gSaA ,slh 
laLFkkvksa esa ns[kHkky djus okyh efgykvksa dks izkFkfed fpfdRlk esa izf'k{k.k ,oa lQkbZ bR;kfn 
ds egRo esa izf'k{k.k nsdj dk;Z djk;k tk ldrk gSA mudk osru esa ljdkj vFkok lekt 
lsoh laLFkkvksa dks ;ksxnku nsuk pkfg,A 

 vkt ns'k esa izkFkfed fpfdRlk dsUnzksa dk tky fcNk gqvk gS] fdUrq buds deZpkjh vius 
drZO;ksa dks ugha igpkurs gSa ,oa vuqRrjnkf;Ro iw.kZ dj;Z djrs gSaA iapk;rksa ,oa tuizfrfuf/k;ksa 
dks bl vksj viuk /;ku nsuk pkfg, rkfd leLr t:jreanksa dks fpfdRlk lqfo/kk izkIr gks 
ldsA efgyk Jfedksa ds LokLF; esa lq/kkj mfpr fpfdRlk lqfo/kk igqapus ls gks ldsxkA 

 fu"d"kZr;k ge dg ldrs gS fd gekjs d̀f"k iz/kku ns'k esa d`f"k o xzkeh.k fodkl esa efgyk 
Jfedks dk cgqr ;ksxnku jgk gSA efgyk d`f"k Jfedksa ds thou Lrj ,oa dk;Z ifjfLFkfr;ksa ds 
mUu;u gsrq mi;qZDr mik; viuk dj xzkeh.k fodkl esa buds ;ksxnku dks vkSj vf/kd c<+k;k 
tk ldrk gSA 

lanHkZ xzUFk lwph & 

1- ,xzhdYpj yscj bUDok;jh desVh (I)] 1950&51

2- ,xzhdYpj yscj bUDok;jh desVh (II)] 1956&57

3- ,xzhdYpj % VwokMZl , U;w iSjkfMe vkWQ lLVsusfcfyVh vkbZ0,l0  ch0,u0 
978&93&83683&64&0

4- jktu dqekj lkgw ,oa KkusUnz nkl ¼2009½A ,xzhdYpj ,.M :jy  bdkSykseh]jhxy 
ifCyds'ku] U;w nsyghA 

5- jhy vkWQ owesu bu ,xzhdYpj]  SOFA Team ,.M Cheryl DOSS, ESA Working 
paper No. 11-02,  2011 
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* 

lalkj esa dksbZ Hkh euq"; ,d {k.k Hkh fcuk deZ fd;s ugha jg ldrkA ge tks 
dqN Hkh deZ djrs gSa mldk iw.kZ mÙkjnkf;Ro gekjk gksrk gS vkSj mldk ifj.kke Hkh gesa gh 
Hkksxuk gksrk gSA deZ fl)kUr gekjh ijEijk dk vfHkUu vax gSA ;g lEiw.kZ lalkj gh deZ ds 
fl)kUr ij voyfEcr gSA yksd esa ;g n<̀+ ekU;rk gS fd ge tks dqN Hkh lq[k ;k nq%[k Hkksxrs 
og lc gekjs iwoZ deksZa dk ifj.kke gSA blfy;s Jhen~Hkxon~xhrk esa Hkxoku~ Jhd̀".k dgrs gSa 
tks euq"; deZ] vdeZ] fodeZ dks Hkyh izdkj tkudj O;ogkj djrk gS mUgsa ;s deZ cU/ku esa 
ugha MkyrsA deZfl)kUr lukru laLd`fr dh ekSfyd fo’ks"krk ,oa blds v/kkjHkwr rÙoksa esa ls 
,d gSA 

deZ&fl)kUr] deZQy] fu"dkedeZ] deZokn] eks{k] Jhen~Hkxon~xhrk] mifu"kn~A 

lalkj esa dksbZ Hkh euq"; ,d {k.k Hkh fcuk deZ fd;s ugha jg ldrkA ;fn fdlh le; ge 
dqN u djus dk fu.kZ; ysrs gSa rks og Hkh ,d deZ gh gS vkSj mldk iw.kZ mÙkjnkf;Ro gekjk 
gSA Hkkjrh; ijEijk esa n<̀+ ekU;rk gS fd tks dqN Hkh ?kVukØe ?kfVr gks jgk gS mldk dkj.k 
vFkok mRl iwoZ esa fd;s deZ gSaA tSlh djuh oSlh Hkjuh] cks;k isM+ ccwy dk rks vke dgk¡ ls 
gks; vkfn vusd yksdksfä;k¡ gekjs nSfud okrkZyki dk vax gSaA bu cgqizpfyr yksdksfä;ksa ls 
lgt gh vuqeku fd;k tk ldrk gS fd Hkkjrh; tuekul ij deZ&fl)kUr dk fdruk 
O;kid izHkko gSA euq"; orZeku le; esa tks dqN Hkh lq[k vFkok nq%[k Hkksxrk gS og mlds 
iwoZdr̀ deksZa dk ifj.kke gSaA iq.;deksZa dk ifj.kke lq[k ds :i esa rFkk ikideksZa dk ifj.kke 
nq%[k ds :Ik esa izdV gksrk gSa& 1A deZ ds 
fl)kUr ij gh lEiw.kZ l`f"V vk/kkfjr gSA ;gk¡ rd fd bZ’oj Hkh deZQy ls eqDr ugha gSa] mUgsa 
Hkh vius deksZa dk Qy Hkksxus ds fy;s /kjrh ij 'kjhj /kkj.k djuk iM+rk gSA lalkj esa dqN Hkh 
euekuk vFkok vfuf’pr ugha gSA oLrqr% lalkj uked ;U= vuUr ?kVukpØksa }kjk lapkfyr 
gSA bu ?kVukpØksa dks] tks txr~ dk 'kklu djrs gSa bUgsa gh ^deZ* dgk x;k gSA NksVs ls NksVs 
deZ Hkh euq"; ds Hkkoh pfj= ij izHkko Mkyrs gSaA euq"; KkuiwoZd tks dqN Hkh deZ djrk gS 
ogh deZ Hkfo"; esa mlds pfj= dk fuekZ.k djrs gSaA deZ Nk;k dh Hkk¡fr lnSo mlds lkFk 
jgrs gSa& thouIk;ZUr rFkk e`R;q ds mijkUr HkhA vk/kqfud euksfoKku Hkh bl rF; dks Lohdkj 
djrk gS fd gekjs efLr"d ds ml Hkkx esa( ftls vopsru eu Hkh dgk tkrk gS] gekjs thou 
Hkj ds deksZa dk ys[kk jgrk gSA bls u dky /kq¡/kyk dj ldrk gS] u gh eR̀;q feVk ldrh gSA 
mifu"knksa esa bl fo"k; ij foLr`r foe’kZ fd;k x;k gSA c`gnkj.;dksifu"kn~ dgrk gS fd euq"; 
ladYithoh izk.kh gSA og tSls ladYi djrk gS oSls gh deZ djrk gS vkSj tSls deZ djrk gS 
oSlk gh cu tkrk gS&  
                                                 
* vflLVsaV çksQslj] laLdr̀ foHkkx] ,u- ,y- ,l- d‚yst] tSriqj nkmniqj] t; izdk'k fo'ofo|ky;] Nijk 
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2 

vFkkZr~ ftldk tSlk djus dk vFkok vkpj.k esa ykus dk LoHkko gS og oSlk gh gks tkrk gSA 
lRdeZ djusokyk lk/kq gksrk gS vkSj iki djusokyk ikih gksrk gSA iq.;deZ ls tho iq.;oku~ 
gksrk gS vkSj ikideZ ls ikih gksrk gSA iq#"k dkee; vFkkZr~ dkeuk iz/kku gS fcuk dkeuk fd;s 
jg ugha ldrk& ^ *A3 og tSlh dkeuk djrk gS oSls gh ladYi djrk gS 
vkSj tSls ladYi djrk gS oSlk gh ¼iki&iq.;½ deZ djrk gSA vUrr% mlh deZ ds Qy dks 
Hkksxrk gSA NkUnksX; mifu"kn~ esa Hkh blh vk’k; dk dFku izkIr gksrk gS&  

4

vFkkZr~ tho v/;olk;kRed gSA bl yksd esa thfor jgrk gqvk iq#"k ftl izdkj ds 
fu’p;okyk gksrk gS oSlk gh og eR̀;q ds mijkUr bl yksd ls tkus ds ckn gks tkrk gSA 
rkRi;Z ;g gS fd ftl Hkko dk Lej.k dj tho 'kjhj /kkj.k djrk gS vkSj ftl Hkko dk 
LEkj.k dj og 'kjhj dk R;kx djrk gS] èR;q ds vuUrj og mlh Hkko dks izkIr gks tkrk gSA 
blfy;s mifu"kn~ euq"; dks vkns’k nsrs gSa& ^
deZQy ds Hkksx ds fy;s gh tUe&ej.k ls c¡/ks bl lalkj dh jpuk gqbZ gS] ;g vukfn vkSj 
vuUr gSA euq";] nsork] Ik’kq] ouLifr lHkh bl deZ&cU/ku esa c¡/ks gSaA _Xosn esa o#.k dks _r 
¼deZQy½ dk laj{kd nsork dgk x;k gSA blh rjg mifu"knksa esa bZ’oj dks dekZ/;{k Hkh dgk 
x;k gSA iq.; deksZa dk Qy LoxkZfn Å/oZyksdksa dh izkfIr gS vkSj ikideksZa ls ujdkfn v/kksyksd 
dh izkfIr gksrh gS& 

 eR̀;q ds mijkUr tho vius vftZr iq.; vFkok iki ds }kjk LoxZ vFkok ujd izkIr djrk gS 
vkSj rc rd ogk¡ fuokl djrk gS tc rd mlds vftZr iq.; vFkok iki lekIr ugha gks 
tkrsA bu deZQy dks Hkksx pqdus ij vFkkZr~ iki&iq.; ds lekIr gks tkus ij tho iqu% lalkj 
esa 'kjhj /kkj.k djrk gSA LoxZkfn Qy vfuR; gSaA dBksifu"kn~ esa ;e&ufpdsrk laokn esa 
;ejkt Lo;a bl ckr dks Lohdkj djrs gq;s dgrs gSa fd lalkj esa deZQy :Ik tks ykSfdd 
rFkk ikjykSfdd LoxkZfn Hkksxksa dh fuf/k gS og fuR; ugha gSA mldk ,d u ,d fnu uk’k gks 
gh tkuk gS] D;ksafd vfuR; lk/kuksa ls fuR; ¼ijekRe Kku½ dh izkfIr ugha gks ldrh&  

bl izdkj ;g ,d vuUr pØ gS ftls lalkj dgk x;k gSA blesa tho dh nks izdkj dh xfr 
gS& izFke] fujUrj bfUnz; Hkksxkfn esa fyIr jgdj nq%[k Hkksxrk gqvk lalkj&pØ esa iM+k jgsA 
f}rh;] tUe&ej.k :Ik lalkj&pØ ls eqfDr gsrq iz;Ru djsA dBksifu"kn~ dgrk gS&  
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vFkkZr~ lalkj esa dY;k.k ds lk/kuHkwr ¼Js;½ rFkk bfUnz;ksa dks vkuUn nsusokys ukuk izdkj ds 
ykSfdd Hkksxksa ds lk/kuHkwr ¼izs;½ nksuksa fHké&fHké Qy nsus okys gSaA ;g nksuksa gh iq#"k dks ukuk 
izdkj ls viuh vksj vkdf"kZr djrs gSaA laklkfjd cU/kuksa ls eqfDr ds lk/kuHkwr Js; dk xzg.k 
djus okys euq"; dk dY;k.k gksrk gSA fdUrq tks bfUnz; Hkksxksa ds lk/kuHkwr fiz; yxus okys izs; 
ekxZ dk xzg.k djrs gaS ,sls euq"; eks{k:ih ijekFkZ iz;kstu ls Hkz"V gks tkrs gSaA og ckjEckj 
tUe ,oa ej.k dk nq%[k Hkksxrs gq;s lalkj&pØ esa Hkzfer gksrs jgrs gSaA bZ’kkokL;ksifu"kn~ esa bUgsa 
gh fo|k vkSj vfo|k ds :Ik esa fHké fHké ifj.kkeksa okyk dgk x;k gS& 

mifu"kn~ ckj&ckj lko/kku djrs gSa fd tks euq"; fo|k 
rFkk vfo|k nksuksa ds gh rÙoksa dks Hkyh izdkj tkudj rnuq:Ik O;ogkj djrk gS ogh 
tUe&ej.k ds pØ ls NwV dj lfPpnkuUn :Ik ijczã ijekRek ds ve`rRo dks izkIRk dj ikrk 
gS& 

ladYi ls euq"; ds leLr dk;Z fl) gksrs gSaA mldh v/;olk;kfRedk cqf) ,d gh gS tks 
mls m/oZyksdksa dh vksj vxzlj djrh gS fdUrq vfLFkj fpÙkokys foosdghu euq"; fodYiksa ls 
vkd`"V gksdj ukuk izdkj ds Hkksxksa esa fyIr jgrs gSaA LoxkZfn Hkksxksa esa vklä gksdj vfoosfd 
euq"; osnksä dekZuq"Bku djrs gq;s Hkh fujUrj tUe&ej.k ds cU/ku esa c¡/ks jgrs gaSA mudh 
cqf) ijekRek esa fLFkj ugha gksrh gSA ,sls gh euq";ksa ds fy;s Hkxoku~ Jhd`".k us Hkxon~xhrk esa 
dgk gS fd Hkksxkfn ds lk/kuksa ls vklfä ,oa g"kZ&’kksdkfn ls jfgr gksdj fuR; ijekRek esa 
fLFkr gksdj eqfDr dks izkIr djs& 

mn~HkwrkfHkyk"k ls vFkkZr~ Qy dh dkeuk ls deZ djds euq"; vfHkfIlr Qy ds Hkksx gsrq mu 
mu yksdksa dks tkrk gS vkSj deZQy ds lekIr gks tkus ij iqu% deZ djus ds fy;s bl yksd 
esa vk tkrk gS D;ksafd ;gh yksd deZiz/kku gS&  

QyHkksx dh n`f"V ls deZ rhu izdkj ds gSa& lafpr deZ] laph;eku deZ rFkk izkjC/k deZA 
lafpr deZ& iwoZ tUeksa esa fd;s x;s oSls deZ gSa ftudk QyHkksx vHkh vkjEHk ugha gqvk gS] 
fdUrq le; vkus ij vFkkZr~ QyHkksx dk ifjikd gks tkus ij Hkfo"; esa budk Qy euq"; dks 
vo’; gh Hkksxuk iM+sxkA bZ’oj HkfDr vkSj ri }kjk bZ’ojdìk izkIr dj bu dekZsa ls eqDr gqvk 
tk ldrk gSA laph;eku deZ& orZeku tUe esa fd;s tk jgs 'kqHkk’kqHk deZ gSaA ftudk deZQy 
vHkh lafpr gks jgk gS vkSj Hkfo"; esa mudk Qy Hkksxuk gksxkA bZ’ojkfiZr Hkko ls deZ djus ij 
euq"; buds izHkko ls eqDr gks ldrk gSA izkjC/k deZ& rr̀h; dksfV esa iwoZ tUeksa eas fd;s x;s 
oSls deZ ftudk ifj.kke orZeku tUe gS] vFkkZr~ iwoZ esa fd;s x;s ftu deksZa dk Qy ifjikd 
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gks pqdk gS vkSj ftuds ifj.kkeLo:Ik orZeku thou esa 'kjhj&bfUnz; vkfn izkIr gq;s gSa] izkjC/k 
deZ dgs x;s gSaA ;gh izkjC/k deZ l̀f"V ds lapkyd gSaA budk fujkdj.k QyHkksx ds }kjk gh 
lEHko gSA tc rd izkjC/k 'ks"k jgrk gS rc rd tho 'kjhj /kkj.k djrk gqvk lq[k&nq%[k 
Hkksxrk jgrk gSA izkjC/k ds lekIr gksrs gh 'kjhj dk uk’k gks tkrk gS vkSj Hkksx dk Hkh var gks 
tkrk gSA lafpr deksZa ls euq"; bZ’ojk/ku }kjk eqDr gks ldrk gS fdUrq izkjC/k dk Qy fouk 
Hkksx ds u"V ugha gksrkA egkHkkjr ds vuq’kklu ioZ esa firkeg Hkh"e ;qf/kf"Bj dks mins’k nsrs 
gq;s dgrs gSa fd euq"; 'kjhj ls ftl Hkh voLFkk esa dqN Hkh 'kqHkk’kqHk deZ djrk gS og mlh 
voLFkk esa mu deksZa dk Qy Hkh Hkksxrk gSA bfUnz;ksa }kjk fd;k gqvk deZ dHkh u"V ugha gksrkA 
ftl izdkj iq"Ik rFkk Qy fouk fdlh izsj.kk ds ;Fkkle; mRié gks tkrs gSa mlh izdkj euq"; 
ds iwoZd`r deZ Hkh lle; QyhHkwr gksrs gSaA tSls lSdM+ksa xkSvksa ds e/; cNM+k viuh ekrk dks 
<w¡< ysrk gS] oSls gh euq"; ds deZ Hkh vius drkZ dk vuqlj.k djrs gSa&  

,oe~ dkeukiwoZd] Qykdk³~{kk ,oa vklfDr ls ;qDr gksdj deZ djusokyk lalkj&cU/k dks izkIr 
gksrk gS vkSj vuUrdky rd lalfjr gksrk jgrk gSA ;gh deZ dk fl)kUr gSA  

izkphu euh"kh vkpk;ksZa us dsoy cU/k dh leL;k ij gh foe’kZ ugha fd;k gS] vfirq mu mik;ksa 
ij Hkh xEHkhj ,oa foLr`r vuqla/kku fd;k gS ftuls bl lkalkfjd cU/k :Ik nq%[k ls vkR;fUrd 
eqfDr fey ldsA mifu"kn~] Jhen~Hkxon~xhrk lfgr fofo/k ikSjkf.kd ,oa nk’kZfud xzUFkksa esa deZ 
ds Lo:Ik ds lkFk&lkFk deZ&cU/ku ls eqfDr ds mik;ksa ij foLrr̀ foe’kZ izkIr gksrk gSA 
Hkkjrh; ok³~e; esa deZQy ls eqfDRk vFkkZr~ eks{k gsrq eq[;r% nks izdkj ds lk/kuksa dk fooj.k 
feyrk gS& igyk KkuekxZ rFkk nwljk deZekxZA buds vfrfjDr HkfDrekxZ dk Hkh mYys[k dgha 
dgha izkIr gksrk gSA xhrk esa Hkxoku~ Jhd`".k Li"V dgrs gSa fd drkZiu ds vfHkeku ls loZFkk 
jfgr gksdj xq.k gh xq.k esa cjrrs gSa ,slk fo’okl dj lfPpnkuUn ijekRek esa lnSo ,dhHkko 
ls jgus okyksa dk laU;kl dk ekxZ rFkk deZQy dh vklfDr dks R;kxdj HkxonFkZ leRo cqf) 
ls deZ djusokyksa dk fu"dke deZ dk ekxZ] ;g nksuksa gh eqfDr ds lk/ku gSa& 

13

;g lEiw.kZ txr~ ijczã ijekRek ls gh mRié gSA og ijekRek gh thoksa dh lEiw.kZ fØ;kvksa 
dk fu;a=.k djrk gSA ogh mlds ifj.kkeksa dks Hkh mRié djrk gSA ,sls ijekRe rÙo dks lka[; 
rFkk ;ksx ds }kjk tkudj tho tUe&ej.k ds pØ ls NwV tkrk gSA 'osrk’orj mifu"kn~ esa 
KkuekxZ rFkk deZekxZ ds ekgkRE; dk o.kZu djrs gq;s dgk x;k gS fd ldy pjkpj txr~ ds 
dkj.kHkwr fuR; psru ijczã ijekRek dks( tks leLr thokRekvksa ds deZQy ds Hkksx dk fo/kku 
djrk gS] lka[; ¼Kku;ksx½ rFkk ;ksx ¼deZ;ksx½ ls tkudj iq#"k lEiw.kZ deZcU/ku ls eqDr gks 
tkrk gS& 

14
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oLrqr% bl lalkj esa lEiw.kZ tM+&psru txr~ dk dkj.kHkwr pSrU; izdk’kLo:Ik vkRerÙo gh 
,dek= tkuus ;ksX; gSA tSls feêh dks tku ysus ij feêh ls cus lHkh inkFkksZa dk Kku gks 
tkrk gS] mlh izdkj vkRek dks tku ysus ij lEiw.kZ txr~ dk Kku gks tkrk gSA bl voLFkk 
esa dqN Hkh tkuus;ksX; 'ks"k ugha jg tkrk vFkkZr~ ml ijerÙo dks tkuus okyk iq#"k lcdqN 
tku ysrk gS vkSj bl lalkj esa mlds fy;s tkuus vFkok djus ;ksX; dqN Hkh 'ks"k ugha jg 
tkrkA og ijekReLo:Ik gksrk gqvk ldy deZcU/kuksa ls eqDr gks tkrk gSA cg̀nkj.;dksifu"kn~ 
esa ;kKoYD; eS=s;h dh vkRefo"k;d ftKklk dk lek/kku djrs gq, dgrs gSa& 

15

blh lUnHkZ esa dBksifu"kn~ dk ukfpdsrksik[;ku Hkh n’kZuh; gSA blesa ;ekpk;Z ufpdsrk dks 
vkReKku dk mins’k djrs gq, dgrs gSa fd lEiw.kZ pjkpj txr~ vius dkj.kHkwr ijekRek ls gh 
vfHkO;Dr gqvk gS vkSj lrr mlh esa fØ;eku gSA bl izdkj ls ml ijczã ijekRek dks tkuus 
okys rÙoK iq#"k tUe&ej.k ds pØ ls eqDr gks tkrs gSa&  

16

fofHké mifu"knksa esa vusd ,slh vk[;kf;dk;sa vkSj m)j.k izkIr gksrs gSa ftuesa vkReKku dh 
eks{k&lk/kurk dk o.kZu fd;k x;k gS( ;Fkk& bZ’kkokL;ksifu"kn~ esa ^fo|;k·er̀e’uqrs*17] 
c`gnkj.;dksifu"kn~ esa ;kKoYD;&tud laokn18] ^;kKoYD;&eS=s;h laokn*19 'osrk’orj 
mifu"kn~ esa ^reso fofnRokfr eR̀;qesfr*20 vkfnA buds vfrfjDr fofo/k nk’kZfud ,oa ikSjkf.kd 
xzUFkksa esa Hkh vkReKku ds eks{k lk/kuRo dk fooj.k izkIr gksrk gSA  

lalkj&pØ ls eqfDr gsrq deZekxZ f}rh; egÙoiw.kZ lk/ku dgk x;k gSA euq"; dkeuk iz/kku gS] 
fouk dkeuk ds mldh deZ esa izo`fÙk ugha gksrh gSA ;gh dkeuk mls m/oZ yksdksa dh vksj 
vxzlj djrh gSA fdUrq vfLFkj fpÙkokys euq"; fodYiksa esa /k¡l dj ukuk Hkksxksa esa fyIr gks 
tkrs gSaA LoxkZfn Hkksxksa dh vkdka{kk ds o’khHkwr os vfoosdh iq#"k osnksDr dekZuq"Bku djrs gq;s 
Hkh fujUrj lalkj&pØ esa iMs+ jgrs gSa vkSj tUe&tUekUrj rd fofHké ;ksfu;ksa esa HkVdrs jgrs 
gSaA deZQy dh Lig̀k ds dkj.k iq#"k drZO;kdrZO; dk foosd dj ugha ikrk gSA izk;% ns[kk 
tkrk gS fd deZ D;k gS\ vdeZ D;k gS \ bldk Hksn dj ikus esa Kkuhtu Hkh Hkzfer gks tkrs 
gSaA vr ,o izR;sd euq"; dks lko/kku gksdj deZ ds Lo:Ik dks Hkyh izdkj tkuus dk iz;Ru 
djuk pkfg, ,oa rnuq:Ik O;ogkj djuk pkfg,A Hkxoku~ Jhd̀".k xhrk esa dgrs gSa&  

euq"; tks dqN Hkh ps"Vk djrk gS og deZ gh gSA ftl voLFkk esa euq"; dh ps"Vk,¡ deZQy dh 
Lig̀k ls jfgr gks tkrh gSa] ml voLFkk esa og deZ djrk gqvk Hkh vdeZ esa gh fLFkr gksrk gS] 
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vFkkZr~ tks deZ vkSj vdeZ dks leHkko ls tkurk gS ,slk euq"; oLrqr% if.Mr gSA mldh u rks 
deZQy esa vklfDr gksrh gS u deZ dh Li`gkA og lnSo vkReHkko esa fLFkr jgrk gS vkSj 
fØ;kjfgr vkRek esa drZ̀Ro dk vHkko gksus ls loZFkk eqDr jgrk gS&  

 

og 'kjhj dh fLFkfrek= ds fy;s vfHkekujfgr deZ djrk gqvk iq.; rFkk iki nksuksa ls gh 
jfgr gks tkrk gSS ,sls euq"; dks deZ ds cU/ku ugha ck¡/krsA mifu"knksa esa ,sls gh dekZsa dks djus 
dk vkns’k fn;k x;k gSA bZ’kkokL;ksifu"kn~ ds vkjEHk esa mifu"kn~dkj _f"k euq"; dks lko/kku 
djrs gq, vius leLr deksZa dks bZ’ojh; Hkko ls djus dk mins’k nsrs gSaA vf[ky czãk.M esa tks 
dqN Hkh pjkpj txr~ gS og ijczã ijekRek ls O;kIr gSA tho dks vius leLr deksZa dks mlh 
ijekRek ds izfr leiZ.k Hkko ls djuk pkfg;s] mlesa vklDr ugha gksuk pkfg;s] ;s lkalkfjd 
Hkksx fdlds gq;s gSa\ euq"; dks viuh leLr ,s"k.kkvksa dk R;kx dj vfHkeku ls jfgr gks lrr 
deZ djrs gq;s thus dh bPNk djuh pkfg;sA bl izdkj ls fd;s x;s deZ tho dks deZQy esa 
fyIr ugha djrs& 

oLrqr% LokFkZe; deZ gh gesa thou vkSj e`R;q ds cU/ku esa Mkyrs gSaA tSls i{kh Lo;a vius fy;s 
?kksalyk cukrk gS vFkok js’ke dk dhV Lo;a dks ck¡/k ysrk gS oSls gh euq"; vius deZ }kjk 
Lo;a dks cU/ku esa Mkyrk gSA24 bl LokFkZ Hkkouk dk R;kx dj Qykdka{kk ls jfgr gksdj euq"; 
tUe&ej.k ds egku Hk; ls eqDr gks tkrk gSA Hkxon~xhrk esa Hkxoku~ Jhd`".k dgrs Hkh gSa& 

lEiw.kZ txr~ ijczã ijekRek ls mRié gS] og ijekRek blds d.k&d.k esa vfHkO;Dr gks jgk 
gSA tc euq"; vius lEiw.kZ deksZa esa ml ijekRek dks ns[krk gS rc bl voLFkk esa mlds fy;s 
dqN Hkh tkuus vFkok djus ;ksX; 'ks"k ugha jg tkrk vkSj og vkIrdke gks tkrk gSA26 bl 
izdkj ,sgykSfdd rFkk ikjykSfdd dkeukvksa ls jfgr euq"; ds fpÙk esa u ijes'oj dks izkIr 
djus dh dkeuk jgrh gS u gh lkalkfjd Hkksxkas dh vfHkyk"kkA ,slk euq"; ej.k/kekZ gksdj Hkh 
vej gks tkrk gSA27 ;gh fu"dke Hkko dh voLFkk gS] bls gh Hkxoku~ Jhd"̀.k us 
Jhen~Hkxon~xhrk esa fLFkrizK dh voLFkk ds :Ik esa le>k;k gS& 
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tc euq"; vius eu dks iw.kZ :Ik ls vius o'k esa djds viuh leLr dkeukvksa dk R;kx dj 
nsrk gSA ml voLFkk esa nq%[k mlds eu dks mf}Xu ugha djrs u gh lq[kksa ds izfr mldh Li`gk 
gksrh gSA mlds jkx] }s"k] Hk; rFkk Øks/k u"V gks pqds gksrs gSaA ,slk Lusgjfgr] fLFkjcqf) okyk 
euq"; fLFkrizK dgk tkrk gSA fLFkrizK dh bl ifjdYiuk esa orZeku le; dh vusd 
leL;kvksa dk lek/kku vUrfuZfgr gSA ,sls le; esa tc ekuo leqnk; vrÌr oklukvksa vkSj 
vfu;af=r Hkksx&foykl ds QyLo:Ik ruko] volkn] dq.Bk dk f'kdkj gks jgk gSA yksHk] Øks/k] 
bZ";kZ vkSj }s"k ds dkj.k ikfjokfjd vkSj lkekftd thou esa fc[kjko fn[kykbZ ns jgk gSA euq"; 
vius gh fd;s dekZsa ds Hkksx ls lUrIr gks nq%[k Hkksx jgk gSA ,sls euq";ksa ds fy;s fLFkrizK dh 
;g ifjdYiuk nq%[kksa ls eqfDr dk ekxZ fn[kykrh gSA bfUnz;ksa rFkk fpÙk dks fu;af=r dj fo"k; 
oklukvksa ls jfgr gks drZO; Hkko ls fd;k x;k deZ nq%[k dk dkj.k ugha gksrkA ;gh fu"dke 
deZ dk fl)kUr gSA bZ’kkokL;ksifu"kn~] dBksifu"kn~] c`gnkj.;dksifu"kn~] eq.Mdksifu"kn~ 
'osrk’orj mifu"kn~ lfgr lEiw.kZ mifu"kn~ lkfgR; esa vusd LFkyksa ij fu"dke deZ ds fl)kUr 
dk o.kZu izkIRk gksrk gSA buds vfrfjDr ijorhZ nk’kZfud xzUFkksa esa Hkh deZfl)kURk ij foLr̀r 
foe’kZ izkIr gksrk gSA oLrqr% deZfl)kUr lukru laLd`fr dh ekSfyd fo’ks"krk ,oa blds 
v/kkjHkwr rÙoksa esa ls ,d gSA  

bl izdkj fopkjiwoZd ns[kus ij ge ikrs gSa fd deZfl)kUr dYiukek= ugha vfirq ihf<+;ksa ds 
vuqHkoksa ls ladfyr ,oa LFkkfir ,d lkoZHkkSe euksoSKkfud fl)kUr gSA orZeku Hkksx ,oa 
HkkSfrdrkoknh ;qx esa bldh izkl³~fxdrk dbZ xq.kk c<+ tkrh gSA ;g ,d vksj tgk¡ lkekftd 
thou esa uSfrdrk ds ekudksa dks LFkkfir djus esa lgk;d gS ogha nwljh vksj O;fDrxr thou 
esa Hkh euksoSKkfud lEcy iznku djus esa leFkZ gSA fo’ks"kr% ;qok ih<+h ds fy;s ;g vkSj Hkh 
vf/kd mi;ksxh gks tkrk gSA egÙokdka{kkvksa] miyfC/k;ksa] dSfj;j] ikfjokfjd ,oa lkekftd 
lEcU/kksa vkSj Hkkoukvksa ds e/; ijLij lkeatL; u LFkkfir dj ikus ds dkj.k mRié vlarks"k 
,oa dq.Bk vusd euksoSKkfud leL;kvksa dks tUe ns jgh gS] ftldk Hk;kog ifj.kke ruko] 
volkn vkSj vUrr% vkRegR;k tSls t?kU; d̀R;ksa ds :Ik esa lkeus vkrk gSA ^deZ dk fl)kUr* 
bu leL;kvksa dk gy izkIRk djus esa lgk;d gks ldrk gSA lkFk gh ;qok ih<+h dh 
egÙokdka{kkvksa dks lgh fn’kk nsdj] lkekftd ,oa ikfjokfjd lEca/kksa esa leUo; LFkkfir dj] 
Hkkoukvksa dks fu;a=.k djus dh {kerk iznku dj mUgsa lQy] larq"V ,oa lq[ke; thou thus 
dh izsj.kk nsrk gSA blds }kjk ge ,d izxfr’khy] lerkoknh] dY;k.kdkjh ,oa U;k;iw.kZ lekt 
ds fuekZ.k gsrq Hkh vxzlj gks ldrs gSaA  
lUnHkZ % 
1.  c`gnkj.;dksifu"kn~ 3@2@13  
2.  c`gnkj.;dksifu"kn~ 4@4@5 
3.  euqLe`fr 2@2 
4.  NkUnksX;ksifu"kn~ 3@14@1 
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* 

bl 'kh"kZd ds vUrxZr usiky esa LFkkfir lkekftd&O;oLFkk ds fofo/k&i{kksa ij Hkkjrh; 
lkekftd&O;oLFkk ds iM+us okys izHkkoksa ij izdk'k Mkyus dk iz;kl fd;k x;k gSA izkphu 
usiky esa lkekftd O;oLFkk] jgu&lgu] jhfr&fjokt] oSokfgd laLdkj] fo/kokvksa dh fLFkfr 
rFkk lrh izFkk vkfn ij Hkkjrh; izHkko nf̀"Vxkspj gksrk gSA  

rr̀h; bZ0 iw0 rd bl usiky esa mÙkj Hkkjr ds ekS;Z lkezkT; dk çHkko iMkA bl {ks= esa 
ikapoh 'krkCnh bZ0 ds mÙkjk/kZ esa vkdj oS'kkyh ds fyPNfo;ks ds jkT; dh LFkkiuk gqbZA vkBoha 
'krkCnh bZ0 ds mÙkjk/kZ esa fyPNfo oa'k dk vLr gks x;k vkSj lu~ Š‰‹ ls usokj ¼usiky dh 
,d tkfr½ ;qx dk mn; gqvk] fQj Hkh bu yksxksa dk fu;U=.k ns'kHkj esa fdruk cuk Fkk] 
bldk vkdyu dj ikuk eqf'dy gSA ƒƒoh 'krkCnh ds mÙkjk/kZ esa nf{k.k Hkkjr ls vk, pkyqD; 
lkezkT; dk çHkko usiky ds nf{k.kh HkwHkkx esa fn[kkA pkyqD;ksa ds çHkko esa vkdj ml le; 
jktkvksa us c©) /keZ dks NksMdj fgUnw /keZ dk leFkZu fd;k vkSj usiky esa /kkfeZd ifjorZu gksus 
yxkA Òkjr v©j usikYk dk lEcU/k brus fudV dk ,oa Ákphu gS fd Òkjrh; laLÑfr ls fHké 
lUnÒZ esa usikYk dh laLÑfr ds mn~xe d¨ ugÈ <wa<k tk ldrkA c©) /keZ ds ÁorZd x©re 
cq) dk tUe Ákphu Òkjrh; 'kkD; x.kjkT; esa dfiYk oLrq ds lehi YkqfEcuh uked LFkku ij 
gqvk FkkA usikYk ds cgqr ls fo/kku v©j lkekftd O;oLFkkv¨a ij LokÒkfod :i ls Òkjrh; 
ÁÒko gSA fdUrq usikYkh lH;rk dh viuh futh fo'¨"krk,a gSa] ftuesa mudh ijEijkv¨a v©j 
fofÒé laLÑfr;¨a dk lfEeJ.k ns[kus d¨ feYkrk gSA  

Ákphu usikYk v©j Òkjr ds lkekftd lEcU/k¨a esa fYkPNfo jktkv¨a dk fo'¨"k ;¨xnku gSA Òkjr 
esa xqIr¨a ds vH;qn; ds lkFk usikYk esa fYkPNfo jktkv¨a dk lkezkT; LFkkfir gqvk] usikYk ds 
bfrgkl dk xgjk lEcU/k xqIr jktoa'k ds vH;qRFkku ls gS] D;¨afd usikYk u dsoYk jktuhfrd 
nf̀"V ls muds lkezkT; dk ,d vax Fkk] vfirq mldh Á'kkldh; O;oLFkk] /keZ] Òk"kk] fYkfi 
rFkk lkekftd laxBu ij Òh bl lkezkT; dh xgjh Nki iM+h FkhA usikYk ds fYkPNfo; ä ds 
lkekftd thou dk t¨ Lo:i ÁkIr g¨rk gS] og Ákphu Òkjrh; fYkPNfo;¨a ds lkekftd 
thou ls loZFkk fÒé gSA ,slk Ykxrk gS fd c©) rFkk tSu /ke¨± ds ÁÒko ds dkj.k fYkPNfo 
lekt us Ákphu lkekftd ekU;rkv¨a d¨ dkYkkUrj esa ifjekftZr dj uohu ekU;rkv¨a d¨ 
xzg.k dj fYk;kA  

bl Ádkj fYkPNfo lkezkT; ds vH;qn; rFkk laxfBr g¨us ds ifj.kke Lo:i usikYk dh 
lkekftd O;oLFkk Òkjrh; lekt ls ÁÒkfor g¨rs gq, Òh vius jhfr&fjokt¨a ds fYk, LorU«k 
FkhA  

Òkjr esa xqIr jktoa'k dk vH;qn; p©Fkh 'krkCnh esa gqvk] xqIr lkezkT; ds laLFkkid pUæxqIr 
ÁFke dk fookg fYkPNfo dqekjh] dqekjnsoh ls gqvk FkkA bl lk{; dk Kku gesa xqIr vfÒY¨[k ä 
ls ÁkIr g¨rk gSA ftlesa pUæxqIr ÁFke ds iq«k egkjktkf/kjkt leqæxqIr d¨ Ák;% ^^fYkPNfo 
                                                 
* vflLVsaV çksQslj] bfrgkl foHkkx] fdjksM+hey d‚yst] fnYyh fo'ofo|ky;] ubZ fnYyh 
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nkSfg«k** dgk x;k gSA bruk gh ugÈ xqIr¨a us bl oSokfgd lEcU/kksa dh Le`fr esa pUæxqIr 
dqekjnsoh çdkj ds flDds Hkh tkjh djok;s FksA ftlds iqj¨Òkx ij pUæxqIr v©j dqekjnsoh ds 
uke rFkk i`"BÒkx ij ^fYkPNo;%* Y¨[k fYk[¨ F¨A2 Mh-vkj- jsXeh dk fopkj gS fd pUæxqIr ÁFke 
dh egknsoh dqekjnsoh usikYk ds fYkPNfo jktifjokj esa mRié gqbZ FkhA3 bl Ádkj Hkkjrh; 
ifjçs{; esa xqIr jktoa'k ds vH;qn; ds lkFk usikYk esa fYkPNfo jktoa'k dk 'kklu leku :i 
ls pYkrk jgkA xqIr¨a ds ijkHko dkYk esa usikYk dk mRd"kZ v©j Álkj fo'¨"k :i ls mYys[kuh; 
jgk fdUrq xqIrdkYk esa Òkjrh; laLÑfr dh t¨ uÈo iM+h] og usikYkh lekt ds fYk, fo'¨"k 
ÁÒkodkjh fl) gqbZA fYkPNfo jktkv¨a us xqIr jktoa'k ds u dsoYk jktuhfrd vfirq lkekftd] 
/kkfeZd] vkfFkZd vkfn fofÒé lkaLÑfrd rRo ä dk vuqdj.k fd;kA Ákphu usikYk esa lkekftd 
O;oLFkk] jgu&lgu] jhfr&fjokt] oSokfgd laLdkj vkfn dk t¨ Lo:i n`f"Vx¨pj g¨rk gS 
mlesa Òkjrh; lekt dk fo'¨"k ÁÒko gSA vr% Òkjr&usikYk ds e/; lkekftd lEcU/k¨a dh 
leh{kk foLrkj ls dh tk jgh gSA  

usikYkh lekt dh Átkrh; i`"BÒwfe eax¨Ykfon~ vFkok fdjkr rRo dh Á/kkurk ds dkj.k 
Òkjrh; ì"BÒwfe ls dqN fÒé Fkh] ijUrq mldh O;oLFkk ewYkr% Òkjr dh o.kZ&O;oLFkk ij gh 
vk/kr̀ FkhA oa'kkofYk;¨a esa dgk x;k gS fd p©ngoÈ 'krh bZ0 ds vUr esa eYYk uìfr t;kfLFkfr 
eYYk us usikfYk;¨a dks pkSlB tkfr; ä esa foÒktu ,oa ÁR;sd tkfr ds vf/kdkj¨a v©j drZO; ä dk 
fu/kkZj.k fd;k FkkA4 blls ;g /kkj.kk ÁpfYkr g¨ xbZ fd Ákphu ;qx¨a esa usikYkoklh o.kZ v©j 
tkfr O;oLFkk ls vifjfpr F¨A5 ijUrq vfHkY¨[kh; lk{;ksa ls ;g Li"V Árhr g¨rk gS fd 
fYkPNfo ;qxhu usikYkh lekt mlh Ádkj o.k¨± v©j tkfr; ä esa foÒkftr Fkk] tSls rRdkYkhu 
Òkjrh; lektA mnkgj.kkFkZ ekunso dk Naxqukjk;.k vfÒY¨[k6] t¨ usikYk dk lcls Ákphu 
vfÒY¨[k ekuk tkrk gS] esa ekunso dgrk gS fd mlus vusd ;q)¨a esa Òkx Y¨dj {kf=Ro dh j{kk 
dh v©j nh{kk ÁkIr dh Fkh v©j fo'okl ÁdV djrk gS fd d¨bZ Òh {kf«kRo&iq«k fir` _.k d¨ 
ri ds }kjk ugÈ oju~ 'kL«k¨a dk leqfpr Á;¨x djds gh pqdk ldrk gSA7  

Òkjrh; lkekftd laxBu dk eq[; vk/kkj o.kkZJe O;oLFkk gSA lH;rk ds vkjEÒ esa gh Ákphu 
Òkjrh; euhf"k;¨a us ekuo efLr"d dh vkdka{kkv¨a dk la'Y¨"k.k rFkk fo'Y¨"k.k dj laLÑfr d¨ 
iq#"kkFkZ prq"V; ^^/keZ] vFkZ] dke] e¨{k** dh vk/kkjf'kYkk ij Áfrf"Br fd;k FkkA blh Ádkj 
ekuo thou 'kro"kÊ; nh/kkZ;q lEié ekudj iphl&iphl o"k¨± ds pkj leku foÒkx ä esa 
foÒkftr fd;k v©j bUgsa vkJe prq"V~; czãp;Z] xg̀LFk] okuÁLFk ,oa lU;kl dh laKk nhA 
ekunso ds ÒwfenkukfÒY¨[k8 esaa czkã.k v©j of.kd¨a dk Òh mYY¨[k feYkrk gSA Lo;a Naxqukjk;.k 
vfÒY¨[k ds vuqlkj eYYk lkeUr ij fot; ÁkIr djus ds mijkUr ekunso us czkã.k¨a d¨ v{k; 
/ku fn;k FkkA9  

Òkjr esa lkekftd laxBu dh lcls N¨Vh bdkbZ ifjokj gSA blds vUrxZr O;fä rFkk fL«k;k¡ 
,d N«k&Nk;k esa iYkrs gSaA O;fä dk mRd"kZ mlds ikfjokfjd thou ds ek/;e ls g¨rk gSA 
tUe ls Y¨dj eR̀;q rd dh lkjh voLFkk ikfjokfjd laxBu ds vUrxZr gh lapkfYkr g¨rh gSA 
ekrk&firk] ifr&iRuh] ÒkbZ&cgu v©j iq«k&iq«kh ds la;¨x ls ifjokj dk fuekZ.k g¨rk gSA vr% 
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ifjokj euq"; ds lH; v©j lqlaLÑr g¨us ds LokÒkfod rkjrE; gS] ftlds ek/;e ls ekuo 
thou dk mé;u g¨rk gSA xqIrdkYk rd ifjokj ds ckjs esa vusd /keZ'kkL«kh; O;oLFkk,a cu 
pqdh FkhA xqIr vfHkY¨[k¨a esa ikfjokfjd vkn'kZ dk fp«k.k lkeatL;iw.kZ feYkrk gSA ifjokj ds 
lnL; ä dk lEcU/k fu%LokFkZ ikjLifjd Lusg jTtq ls fufeZr Kkr g¨rs gSaA xqIrdkYk Òkjrh; 
bfrgkl ds fodkl d¨ lo¨ZPp dkYk Fkk usikYk esa ik;s tkus okY¨ rRdkYkhu ifjokj Òh mlh 
Ádkj ds vkn'k¨± ls ÁÒkfor Kkr g¨rs gSaA usikYkh lekt esa fofÒé tkfr lewg¨a dh fLFkfr] 
fookg v©j ifjokj laLFkk ,oa fL«k;¨a dh n'kk vkfn ds fo"k; esa vfÒY¨[k¨a esa vR;Yi lwpuk,a 
ÁkIr g¨rh gSaA  

,slk Árhr g¨rk gS fd Òkjr ds leku usikYk esa Òh czkã.k¨a dk vU; o.k¨± dh rqYkuk esa dqN 
vf/kd lEeku ÁkIr FkkA xk¡o ds Áeq[k tu¨a esa czkã.k¨a dk ifjx.ku] nku esa Ápqj /ku v©j 
vxzgkj vkfn dk fn;k tkuk ,oa vusd mPp in¨a ij czkã.kksa dh fu;qfä blds Áek.k gSA 
clUrnso ds lEor~ 428 ds FkkudksV vfHkys[k10 dk nwrd ;kfKd foj¨puxqIr Fkk v©j mlds 
vU; vfÒY¨[k t;'khYkkxuVksys e;kZnk f'kYkkY¨[k11 esa nwrd loZn.Muk;d egkÁfrgkj jfoxqIr 
rFkk jfoxqIr p©dhVkj iapkijk/k fu"¨/kkKkf'kYkkY¨[k12 esa Òh loZn.Muk;d jfoxqIr ds uke dk 
mYY¨[k ÁkIr g¨rk gSA  

tgk¡ rd usikYkh ifjokj laLFkk dk Á'u gS] ;g Òh rRdkYkhu Òkjrh; ifjokj&laLFkk ls cgqr 
fÒé ugÈ Fkk] Òkjrh; lezkV¨a dh rjg gh fYkPNfo lezkV Òh ,d ls vf/kd fookg dj Y¨rs F¨A 
Òkjr esa ;g ijEijk cgqr Ákphu dkYk ls ÁpfYkr FkhA /keZ'kkL«k¨a ds vuqlkj czkã.k pkj] 
{kf«k; rhu] oS'; n¨ v©j 'kqæ ,d iRuh j[k ldrk FkkA13 Jh—".k dh lksyg gtkj ifRUk;ka 
crkbZ x;h gSA14 vr% vusd fL=;ksa dks j[kus dh ijEijk izkphu dky ls izpfyr FkhA ekS;Z vkSj 
xqIr jktoa'kks ds 'kkldks esa ls vusd dh ,d ls vf/kd jkfu;k¡ FkhA lezkV fcUnqlkj vkSj 
v'kksd dh ,d ls vf/kd ifRUk;ksa dk o.kZu ckS) xzaFkksa esa mfYyf[kr gSA leqnzxqIr ds ,j.k 
LrEHk ys[k esa tgk¡ mlds ifjokj dk o.kZu gS ogk¡ dqyo/kq% 'kCn dk iz;ksx gqvk gSA tks 
cgqiRuh izFkk dh vksj ladsr djrk gSA leqnzxqIr ds iz;kx&iz'kfLr esa bldk Li"V izek.k gSA15 
LdUnxqIr ds Hkhrjh ik"kk.k LrEHkfHkys[k esa pUnzxqIr f}rh; dh efg"kh dk uke egknsoh] /kzqonsoh 
vk;k gSA16 ijUrq pUnzxqIr f}rh; dh iq=h izHkkorh ds iwuk rkez i=kfHkys[k ls Li"V gS fd 
izHkkorh pUnzxqIr dh nwljh efg"kh egknsoh dqcsjukxk ls mRiUu gqbZ FkhA17 bl izdkj Kkr gksrk 
gS fd xqIrdky esa cgqiRuh izFkk fo|eku FkhA xqIrdkyhu cgq&fookg izFkk dk izHkko usikyh 
lezkVksa ij Li"V :i ls Kkr gksrk gSA izFke ekunso dh rhu jkfu;k¡ {kselqUnjh] Hkksfxuh rFkk 
fot;Lokfeuh ds uke vfHkys[kksa esa feyrs gSA18 fyPNfo;ksa esa Hkkjrh; ijEijk ds vuqlkj ,d ls 
vf/kd fL=;ksa ds lkFk fookg djus dh ijEijk FkhA 

 Hkkjrh; ifjokj esa ftl izdkj ekrk&firk dks vknj fn;k tkrk Fkk] mlh izdkj usikyh 
lekt esa Hkh ekrk&firk dks vknj izkIr FkkA xqIr jktkvksa dh rjg usikyh jktk Hkh vkius 
ekrk&firk dh iq.; Lef̀r esa izk;% nso izfrek,¡ LFkkfir djokrs rFkk nku nsrs FksA ftl izdkj 
LdUnxqIr us vius firk dqekjxqIr izFke dh iq.;o`f) ds fy, Hkxoku 'kkMZikf.k dh izfrek 
LFkkfir djok;h FkhA19 mlh izdkj ekunso us Hkh viuh ekrk jkT;orh dh iq.;o`f) ds fy, 
fo".kqfoØkUr ewfrZ dh LFkkiuk djok;hA20 ekrk dk ifjokj esa fo'ks"k lEeku nksuksa gh ns'kksa esa 
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feyrk gSA vius Naxqukjk;.k vfHkys[k esa ekunso viuh jktekrk jkT;orh dk mlh izdkj 
lekuiwoZd mYys[k djrk gS ftl izdkj vius Hkhrjh ys[k esa LdUnxqIr us fd;k gSaA 

Hkkjr rFkk usiky esa lkekftd lEcU/kksa esa fL=;ksa dh n'kk izk;% leku FkhA usiky ds 
fyPNfo lekt esa fL=;ksa dh fLFkfr ij laor~ 59=635 bZ0 ds ekfyxkÅ vfHkys[k21 ls jkspd 
izdk'k iM+rk gSaA blesa of.kZr gS fd ml L=h dh tks ifr ds ejus] u"V gks tkus vFkkZr~ [kks 
tkus] lU;klh gks tkus ij tkfrP;wr gks tkus ij nwljk fookg djus dh vuqefr ns nsuh 
pkfg,A dqekjxqIr izFke rFkk ca/kqoekZ ds le; esa eUnlkSj vfHkys[k esa ml iz[kj osnuk dk 
mYys[k gS] ftlds Lej.k ek= ls ca/kqoekZ ds 'k=qvksa dh fL=;ksa esa dEiu ,oa 'kkSfHkY; dk lapkj 
gks tkrk gSA22 bl izdkj Hkkjr rFkk usiky ds fooj.kksa ls Kkr gksrk gS fd usikyh lekt esa 
fo/kokvksa dh n'kk mlh izdkj dh ftl izdkj ledkyhu Hkkjrh; lekt esa izpfyr FkhA 

lrh çFkk dqN iqjkru Hkkjrh; leqnk;ksa esa çpfyr ,d ,slh /kkfeZd çFkk Fkh] ftlesa fdlh 
iq#"k dh eÙ̀;q ds ckn mldh iRuh mlds vafre laLdkj ds nkSjku mldh fprk esa Lo;eso 
çfo"V gksdj vkReR;kx dj ysrh FkhA 1829 esa vaxzstksa }kjk Hkkjr esa bls xSjdkuwuh ?kksf"kr fd, 
tkus ds ckn ls ;g çFkk çk;% lekIr gks xbZ FkhA ;g okLro esa jktkvks dh jkfu;ksa vFkok ml 
{ks= dh efgykvksa dk bLykfed vkØe.kdkfj;ksa ds vkØe.k ds le; ;fn muds j{kdksa dh gkj 
gks tkrh rks vius vkRelEeku dks cpkus ds fy, Lo;a nkg dj ysrhaA Hkkjrh; lekt esa 
izpfyr izkphu ijEijkvksa esa lRkh izFkk dk lEcU/k Hkh usikyh lekt esa n`f"Vxkspj gksrk gSA 
;|fi Hkkjr esa bl izFkk dk ladsr oSfnd lekt esa Hkh izkIr gksrk gSA rFkkfi bldk Li"V 
mYys[k jkek;.k  rFkk egkHkkjr esa izkIr gksrk gSA jkek;.k esa osnorh ds lrh gksus dk mYys[k 
gSA23 egkHkkjr esa ik.Mq ds er̀ gksus ij eknzh lrh gks xbZ FkhA24 iqjk.kksa esa Hkh lrh izFkk ds 
vusd izlax izkIr gksrs gSA cyjke ds eR̀;q gksus ij jsorh izlUurk iwoZd muds fprk esa izfo"V 
gqbZ FkhA25 blh izdkj fyPNfo lezkV ekunso izFke ds 464 bZ0 dk Naxqukjk;.k vfHkys[k gS 
ftlesa ^lrh izFkk* dk mYys[k izkIr gksrk gSA bl vfHkys[k esa dgk x;k gS fd ekunso ds firk 
/keZnso ds fnoaxr gksus ij mldh ekrk us vius ifr dk vuqlj.k djus dk fu'p; fd;k Fkk] 
ftlls og rHkh fopfyr gqbZ Fkh tc ekunso us mlds igys vius izk.k R;kxus dh /kedh nh 
FkhA26 Hkkjr esa Hkh bl izFkk dk izkphure mYys[k HkkuqxqIr ds 510 bZ0 ds ,j.k vfHkys[k esa 
feyrk gSA27 bl izdkj Hkkjr vkSj usiky nksuksa gh ns'kksa esa lrh izFkk dk vfHkys[kksa esa izFke ckj 
yxHkx ,d lkFk mYys[k gksuk ;g ladsr nsrk gS fd buds rRdkyhu lektksa esa fL=;ksa ds 
LFkku ,oa vkn'kZ ukjh dh dYiuk esa cgqr Hksn ugha FkkA  

usiky esa miyC/k vfHkys[kksa ls usiky ds jgu&lgu oL=kyadkj] f'kjksHkw"k.k 'kL=kL=] 
vkokxeu ds lk/ku] ok|;U= ij izdk'k nsus okyh lkexzh cgqr de feyrh gSA Hkkjrh; 
bfrgkl esa bl fo"k; ij rRdkyhu ok³~e; f'kYi rFkk vfHkys[k fo'ks"k lg;ksx djrs gS fdUrq 
fyPNfo dkyhu laL—fr ds fy, ,sls lk{; izk;% u ds cjkcj gSA bu fo"k;ksa ij Hkkjrh; rFkk 
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usikyh lk{;ksa ds vk/kkj ij dgk tk ldrk gS fd usiky okfl;ksa dk jgu&lgu ;|fi iw.kZr% 
Hkkjrh; ugha Fkk vfirq Hkkjrh; laL—fr ls vo'; izHkkfor FkkA 

 phuh ;k=h g~osulkax us viuh Hkkjr&;k=k ds fooj.k esa usikfy;ksa dh ppkZ djrs gq, 
dgk gS fd os csMkSy o Hkn~ns 'kjhj okys] tulalxZ esa v:fp j[kus okys] le; vkSj U;k; ds 
egRo ls vifjfpr ,oa fo|k fofgu ijUrq dykvksa esa n{k gksrs FksA28 g~osulkax }kjk fd;k x;k 
ewY;kadu usiky dh miR;dk ds fuokfl;ksa dk u gksdj usiky dh ?kkVh ds lehi fdlh v)Z 
lH; vFkok vlH; tkfr dk gksuk pkfg,A ftlds lkFk lEHkor% phuh ;k=h dk vuqHko lq[kn 
u jgk gksA D;ksafd usiky us izkIr vfHkys[kh; lk{;ksa ls Li"V gS fd lkroha 'krh bZ0 esa usiky 
dh lH;rk] Hkkjrh; lH;rk ls cgqr fHkUu ugha FkhA29 bl izlax esa ekunso izFke ds Naxqukjk;.k 
vfHkys[k mYys[kuh; gSA blesa dgk x;k gS fd ekunso ds dU/ks fo'kky Fks] Hkqtk gkFkh ds lqaM 
ds leku vkSj us= f[kys gq, dkys dey dh rjg rFkk mlds 'kjhj dh Nfo ikfy'knkj lqo.kZ 
ds ln`'k FkhA30 vr% usiky ds fuoklh Hkkjrh;ksa ds leku gh lqUnj dkfUr okys gksrs FksA 

 usiky ls izkIr laL—r vfHkys[kksa esa gfLrekxZ vkSj egkiFk vkfn 'kCnksa dk mYys[k 
feyrk gSA31 blds lkFk dqN vfHkys[kksa ls Kkr gksrk gS fd fyPNfo dkyhu usiky esa 
vkokxeu ds fy, cSy xkfM+;k¡] ?kksM+k xkM+h rFkk jFkksa dk iz;ksx gksrk FkkA32 fdUrq bu xkfM+;ksa 
rFkk jFkksa vkfn cukoV ds ckjs esa dksbZ tkudkjh ugha feyrh gSaA blh izdkj ;axkfgVhykxu 
Vksys vfHkys[k33 esa crk;k x;k gS fd dqN fo'ks"k izdkj ds vijkf/k;ksa ds fy, ind ds 
iqj&uwiqjkfn iguuk oftZr FkkA izkphu usiky esa vkHkw"k.k /kkj.k djus dh izFkk iq:"kksa esa Hkh FkhA 
bldk Kku rkax bfrgkl ls Hkh gksrk gS ftlesa dgk x;k gS fd usiky ujs'k ujsUnznso vius 
'kjhj dks eksfr;ksa o ewxksa ls ltkrk FkkA iUus dk gkj o cq) ewfrZ;ksa ls vya—r dj/kuh igurk 
FkkA34 usiky ds yksx dsoy ,d oL= /kkj.k djrs Fks] ftls os mÙkjh; dgrs Fks]35 bl izdkj ds 
oL= /kkj.k djus dk izpyu Hkkjr esa Hkh FkkA tSlk fd vtUrk xqgk ds dqN fp=ksa ls Li"V 
gksrk gSaA36 

  Hkkjr&usiky laca/k izkphu dky ls gh thoar jgs gSA nksuksa ns'kksa ds e/; ds laca/k jktuhfrd 
ls vf/kd lkaLd`frd ,oa lkekftd gSaA Hkkjr vkSj usiky e/; lkekftd lEcU/kksa esa gj ,d 
fo/kk nksuksa ns'kksa ds lEcU/kksa dh izxk<+rk dks n'kkZrh gSA ftlesa lcls egRoiw.kZ lzksr usiky ls 
izkIr fyPNfo jktkvksa ds laL—r vfHkys[k ,oa Hkkjrh; xqIr jktkvksa ds vfHkys[kksa ds 
lkFk&lkFk] lkfgR; dk Hkh ;ksxnku jgk gSA  

1- ljdkj] Mh0lh0&lsysDV bafLØIlUl] iz;kx&iz'kfLr] Hkkx&2] eksrhyky cukjlh nkl] 
okjk.klh] 1983] i0̀la0 207 

2- vYrsdj] ,0,l0] Dok;ust vkWo fn xqIrk ,Eik;j] okjk.klh] 1957] i0̀la0 40 
3- jsXeh] Mh0vkj0&,af'k;aV usiky] Hkkx&1]:ik0dks0 ubZ fnYyh] 1960] i`0la 71 
4- xks;y] ,l0vkj0] izkphu usiky dk jktfufrd vkSj lkaLÑfrd bfrgkl] vad 3]  

Hkkjrh;&fo|k&izdk'ku] okjk.klh] 1973] i0̀la0 161 
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5- jkbV] Msfu;y] fgLVªh vkWo usiky] Hkkx&1] yks izkbl&ifCyds'ku~l] ubZ fnYyh] 1958] 
i`0la0 108&113 

6- uksyh] vkj0&usikyht bafLØIlUl bu xqIrk dSjsDVlZ] Hkkx 1] vad 10] lsjh vksfj,UVy 
jkse] 1956] vfHkys[k la[;k 01] i0̀la0 01 

7- uksyh] ogh] vfHkys[k la[;k 04] 'yksd la0 15&16] i0̀la0 04]  
8- uksyh] ogh] vfHk0la0 02] i0̀la0 2 
9- uksyh] ogh] i`0la0 05 
  ¼/ku izknkr~ f}t;ksX;ksH{k;e~½A  
10- uksyh] ogh] vfHk0la0 12] 'yksd la[;k] 29&30] i0̀la0 18 
11- uksyh ogh] vfHk0la0 13] 'yksd la0 21&22] i0̀la0 20 
12- uksyh ogh] vfHk0la0 'yksd la0&14 i0̀la0 22 
13- dqYywd Hkê] euqLef̀r 3@13] cEcbZ] ¼1946½ i0̀la0 10&15 
14- uhyd.B] egkHkkjr] vkfnioZ] Hkkx 111] iwuk] 1929&33] i0̀la0 8&9 ¼"kksM'kL=ks lglzkf"k 

olqnso ifjxzg%½A 
15- ¶yhV] ts0,Q0] Hkkjrh; vfHkys[k laxzg] Hkkx 3] vad 1] Hkkjrh;&dyk&izdk'ku] 2002 

i`0la0 8&9 
16- ¶yhV] ts0,Q0] ogh] i`0la0 3&5 
17- ljdkj] Mh0lh0] lsysDV bafLØIlUl] Hkkx&2] eksrhyky cukjlh nkl] okjk.klh] 1983] 

i`0la0 413 
18- jsXeh] Mh0vkj0] ,af'k;aV usiky] Hkkx&1] :ik0 dks0] ubZ fnYyh] 1960] i0̀la0 119 
19- ljdkj]Mh0lh0] lsysDV bafLØIlUl] Hkkx 2] eksrhyky cukjlh] 1983] i0̀la0 324 
20- uksyh] vkj0] usikfyt laLÑr bafLØIlUl bu xqIrk dSjsDVlZ] vfHk0la0 3] Hkkx 1] vad 

10] lsjh vksfj,.Vy] jkse] 1956] i0̀la0 06 
21- otzkpk;Z] xkSjo] iwf.kZek] Hkkx&1] vax 04] HkksykukFk ikSMsy] lalks/ku e.My] dkBek.Mw] 

1955] i0̀la0 356 
22- ¶yhV ts0,Q0] Hkkjrh; vfHkys[k laxzg] Hkkx 3] vad 1] Hkkjrh;&dyk& izdk'ku] 2002] 

i`0la0 84 
23- oqeZ ,ykW;Ul] jkek;.k] vtUrk ifCyds'ku] ubZ fnYyh] 1976 
24- uhyd.B] egkHkkjr] vkfnioZ] iwuk] 1929&33] i0̀la0 95&96 
25- fo".kq iqjk.k] Hkkx  5] xhrk izsl] xksj[kiqj] 2009] i0̀la0 38&39 
26- uksyh] vkj0] usikfyt laLÑr bafLØIlUl bu xqIrk dSjsDVlZ] Naxqukjk;.k vfHkys[k] 

vfHkys[k] la0 01] Hkkx 1] vad 10] jkse] 1956] i0̀la0 01 
27- ¶yhV] ts0,Q0] Hkkjrh; vfHkys[k laxzg] Hkkx 3] Hkkjrh; dyk izdk'ku] 2002] i0̀la0 

93&94 
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28- okVlZ] Vh0] vku&'kqoku&Pokax] VªsosYl bu bf.M;k] Hkkx 2] ubZ fnYyh] 1961] i0̀la0 
135 

29- xks;y] ,l0vkj0] izkphu usiky dk jktfufrd ,oa lkaLÑfrd bfrgkl 
Hkkjrh;&fo|k&izdk'ku] okjk.klh] 1973] i0̀la0 167 

30- uksyh] vkj0] us0la0ba0 bu xqIrk dSjs0] vfHkys[k la0 01] 'yksd la0 7&13&17] Hkkx 1] 
vad 10] jkse] 1956] i0̀la0 03&04 

31- uksyh] ogh] vfHk0la0 12] vkfnukjk;.k FkkudksV vfHkys[k] i`0la0 18&19 
32- uksyh] ogh] i`0la0 42&43 
33- uksyh] ogh] vfHk0la0 61] i0̀la0 81&82 
34- jsXeh] Mh0vkj0] ,af'k;aV usiky] Hkkx 1] :ik0 dks0 ubZ fnYyh] 1960] i0̀la0 176 
35- jsXeh] Mh0vkj0] ogh] i0̀la 177 
36- ;ktnkuh] th] vtUrk] Hkkx 4] vad 15] Lokrh ifCyds'ku] ubZ fnYyh] 1983] ì0la0 200 
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